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Introduction

The acquisition and imparting of Islamic knowledge is a religious obliga-
tion and an act of worship and the seeker of this knowledge is regarded
as being on the path of Allah 2. Over the centuries, this understanding
and approach to knowledge has resulted in Muslims establishing amazing
centres of knowledge that became beacons of scholarship and landmarks of
the Islamic legacy. Some of these centres and institutions, that have gained
the recognition of many, are the prestigious al-Qarawiyiin in Fez, Morocco,
that is over 1000 years old and was established by Fatimah al-Fihri in 859;
and al-Azhar University in Cairo, Egypt, which is also over 1000 years old
and was established in 970.

There are other institutions about which many of us have very little or
no knowledge, but we have most certainly heard about the scholars who
were associated with these institutions. Almost every student of Islamic
Studies has heard about Imam al-Nawawi and al-Hafiz Ibn Kathir. Have
we wondered where such illustrious scholars were based and where they
imparted their knowledge?

The following is an attempt to shed some light on one of these insti-
tutions and some of the scholars associated with it, with a special focus
on Shaykh Badr al-Din al-Hasani, one of the last scholars in this line of
scholarship,. Much of the information on this institution is based on the
work of one of my esteemed teachers, Shaykh Dr. Muhammad Muti’ al-
Hafiz, who is also a famous historian from Damascus.

We often speak and read about the great leaders like Nar al-Din and
Salah al-Din and other leaders who were affiliated to the Ayyubi family. Not
only were these men statesmen and military geniuses, they also patronized
knowledge by building numerous institutions. One of these leaders was
the noble king, Misa, known as al-Malik al-Ashraf. The city Damascus
received their attention and scholarship flourished as a result. It is for this
reason that the Andalusian scholar, Ibn Jubayr, who visited the city in 570
AH (1175 CE) said that there is no excuse for any student of knowledge



who fails to go to Damascus, because everything was easy, convenient and
conducive to studying.

Al-Malik al- Ashraf built two institutions dedicated to the study of hadith.
The first one, Dar al-Hadith al-Jawaniyah was for students of the Shafi’1
madhhab. It opened in 630 AH (1233 CE) under the grand Shaykh Aba ‘Amr
ibn al-Salah. The other one, Dar al-Hadith al- Ashrafiyah, was for students
of the Hanbali madhhab. It was built in 634 AH (1237 CE) and its grand
Shaykh was ‘Abdul Rahman ibn Abi ‘Umar al-Magqdisi. Al-Malik al-Ashraf
was a righteous and sincere king, therefore, the effects of his work have
remainedto this day, in the form of historical mosques like Jami’ al-Tawbah
and the Dar al-Hadith.

The Dar al-Hadith al- Ashrafiyah was a special institution. It contained
the blessed sandal of the Prophet Muhammad. Illustrious scholars like Imam
al-Nawawi and al-Subki were affiliated to it. Many important reference
books were authored in this institution. Therefore, it deserves our attention.

Shaykh Badr al-Din also deserves special attention because every aspect
of his life was special. One would be amazed at his tarbiyah and self-dis-
cipline. His life functioned like clockwork. His ‘ibadah (devotion) was
awe-inspiring: his perpetual fasting, his salah and his dhikr. He was also
blessed with many karamat. His knowledge was also phenomenal. This
can be seen in the calibre of his students, as well as in his lessons that cap-
tured the attention of all those present. His character and personality was
undoubtedly impeccable. His advice and contributions to society captured
peoples hearts. He also lived through the era of five Ottoman Sultans and
played a vital role in the resistance against French colonisation.Thus, he
was a complete and comprehensive personality who, in the words of some
scholars, was a mujaddid (reviver) of the religion in his time.

This book aims to provide a brief introduction to the Dar al-Hadith
al-Ashrafiyah and the scholars who served as Grand Shaykhs of the in-
stitution. It then focusses on the life of Shaykh Badr al-Din al-Hasani by
discussing his education, his teaching, his books, some of his students and
some noteworthy incidents from his life.



Establishment of the
Dar al-Hadith

This institution is situated in the ‘Asriiniyah Market of Damascus. Cont
struction began in the year 628 AH (1231 CE) and it was officially opened
on the night of the 15™ Sha’ban in 630 AH (1233 CE). According to historians
like Ibn Kathir, this area used to have a public bath. The king, Al-Malik
al-Ashraf, purchased it and had the institution built in two years. The bath
was demolished and a residence was constructed for the shaykh. The first
grand Shaykh was Taqi al-Din ibn al-Salah. The king also allocated various
endowments (awqaf) for this institution.

The king passed away in 635 AH (1237 CE). He was responsible for
bringing the blessed sandal of the Prophet Muhammad & to this place.
(Ibn Kathir 13/158, al-Hafiz 2001:25-26).

The institution was a lovely, beautifully decorated building that had
two rooms on either side, one on the right of the mihrab, wherein there
were copies of the Quran, and another room on the left, wherein the sane
dals of the Prophet were kept. A person was appointed to maintain and
look after this room and the blessed sandals. He received a salary of about
40 dirhams. It was his responsibility to open this room on Mondays and
Thursdays so that people could derive blessing by touching them. The
historians mentioned that these blessed sandals had been in the possession
of the noble wife of the Prophet £, Maymuinah bint al-Harith al-Hilaliyah.
After her death, they passed to her heirs until they eventually reached the
children of Abu al-Hadid. The sandals remained with them until the last
person in the family passed away. He had 30 ooo dirhams and the blessed
sandals. His two sons decided that one of them would take the money;,
while the other would take the sandals. Al-Malik al-Ashraf eventually
asked the latter permission to take some blessings from the sandal and
even asked him to cut off a piece for him. Al-Malik al-Ashraf eventually
agreed to give the owner of the sandal an entire village in exchange for it.



There is also a view that the person who had the sandal requested that it
be given to al-Malik al-Ashraf after his death Eventually, this king took
over the region of Damascus where he built the Dar al-Hadith and where
he had the sandal placed in the room. It was placed in a special case with
elaborate silk around it. It remained in the Dar al-Hadith until Timurlane
took the one (left foot) from the Dar al-Hadith and the other (right foot)
from al-Madrasah al-Dimaghiyah. (al-Hatfiz 2001: 30-31).

According to a report compiled in 1990, the building comprised 18
rooms: 7 on the lower level and 11 on the upper level. It also had an ablution
facility and a courtyard. It had a dome on the western side, a mihrab and
a wooden pulpit. However, all that remains of the original structure is the
plaque on which the wagqf declaration is written.

Abu Shamah stated that in the year 637 AH (1240 CE) the institution
was plundered by Shirkuwah and his army. He said that in 650 AH (1252
cE) the place had looked deserted. Ibn Kathir also mentioned that in 699
AH (1300 CE) the Tartars catapulted and damaged various areas of the city,
including the Dar al-Hadith.

When the Dar al-Hadith al-Ashrafiyah was established, al-Malik al-
Ashraf included a library that contained many important books and ref-
erences for use by students. In addition, many of the shuyiikh who taught
at the Dar al-Hadith authored books that they endowed to the institution.
It is mentioned that Imam al-Nawawi never used the salary that was ast
signed to him for his personal use. Instead, he purchased books with the
money and endowed them to the institution. Furthermore, many scholars
endowed their personal libraries to the institution.

As time passed, the state of this institution deteriorated. By 1200 AH (1786
CE), it was in a really bad state. It ended up in the control of a lady until
Shaykh Yasuf Badr al-Din al-Maghribi had arrived in 1260 AH (1844 cE). He
loved the institution because of its illustrious history and was determined
to revive it. When the lady heard about his intention, she rented the place
to a Christian man who sold wine in a part of it. The Shaykh presented
numerous proofs to the court to convince it that the place belonged to the
Muslims. He was hoping to regain the rights to the institution without any
fee, but his efforts were in vain. When Shaykh Yuasuf became somewhat
despondent, he left Damascus and travelled to Constantinople (Istanbul)
where he met Shaykh al-Islam, ‘Arif Hikmet Bik. Shaykh ‘Arif took a liky
ing to the shaykh and even studied some Islamic texts under him. It was
during this time that the leader, ‘Abdul Qadir al-Jaz&'iri, was released and
he settled in Damascus. In about 1265 AH (1849 cE) Shaykh Yasuf returned
to Damascus. ‘Abdul Qadir al-Jaz'irl bought the place with his own money
and declared it a waqf for the Shaykh and his progeny.



In 1330 AH (1912 CE) , a fire broke out in the market place behind the
Dar al-Hadith, resulting in a part of the institution being destroyed. Shaykh
Badr al-Din’s library was also affected and many of his manuscripts were
burnt. Some well-wishers contributed to its renovation. In 1952 CE, Shaykh
Mahmud Rankiisi worked tirelessly to renew and renovate the place and
to establish an Islamic institution. He was assisted by some businessmen.
They worked to try to organize the administration, teaching and facilities
of the institution. Thus, a Shar’ah primary school was established that ina
cluded a boarding facility. It commenced with 15 students. All their needs
were met and a group of doctors voluntarily provided medical care for the
students. (al-Hafiz 2001:46-50, 294).

Shaykh Abu al-Khayr al-Maydani addressed the teachers and students
twice a week. Shaykh Mahmud Rankisi was the principal, although he also
taught. Shaykh Mahmud had a general lesson that was attended by some
students and businessmen. During these lessons, books like al-Targhib wa
al-Tarhib; Hayat al-Sahabah; Sirah Ibn Hisham; Arba’in al-Arba’in by al-
Nabhani; Maragqi al-Falah; al-Ikhtiyar; al-Lubab Zad al-Ma’ad; and Sahih
al-Bukhari were taught.

After the demise of Shaykh Mahmid, the administration was taken over
by Shaykh Husayn Sa’biyah who graduated from Ma’had al-Fath al-Islami
and remained in the company of Shaykh Mahmiud for about 18 years. Some
of the graduates have gone on to become senior scholars. These graduates
include: Shaykh Wali al-Din Farfar (d. 1441 AH (2020 cE)), Abdul Ghani
al-Kharsah, and others.






Grand Shaykhs of the
Dar al-Hadith

Even though this institution was built hundreds of years ago, its administra-
tion was excellent and the standard of education was exemplary. The entire
institution was declared a wagqf by the king. The land and the properties
around it or attached to it were also awqaf. The income they generated was
utilized in some way to maintain the place.

After all the necessary maintenance requirements were taken care of,
the remaining funds were utilized in the following manner:

The imam received 60 dirhams monthly and he was required to lead the
tive daily salawat and the tarawih in Ramadan, and to teach the correct rece
itation of the Quran. He was required to have memorized the seven qiraat.

The shaykh who was the muhaddith received 9o dirhams monthly, while
his family received 50 dirhams monthly as long as they lived.

The caretaker of the blessed sandal received 40 dirhams monthly and,
after his death,this amount was given to his descendants as long as they
continued to exist.

Every month 100 dirhams was allocated to 10 Qurra who were specialists
in the seven giraat. Each received 10 dirhams, while the person assigned
to read the hadith was given 24 dirhams monthly.

The caretaker of the books was given 18 dirhams every month, while the
muadhdhin received 20 dirhams, the door-keeper received 15 dirhams, and
the two administrators received 30 dirhams. The shaykh was permitted to
distribute the 30 dirhams between them according to their duties. If he felt
that one administrator was enough, he could suffice with one.

An additional 1000 dirhams was allocated annually to be used for other
necessary tasks.

Funds were allocated to buy paper, ink and other requirements for those
responsible for transcribing the hadith and the Quran.



Some funds were allocated to those who wrote the lessons to be used
for themselves and not as a means to make money.

Any excess funds, up to a maximum of 1200 dirhams, were spent on
those dedicated to the study of hadith. Thus, if anyone memorized a book
of hadith, the shaykh was permitted to award him a prize. If someone
appeared to be a promising, hardworking student, and it was hoped that
he would become a good scholar, the shaykh could make arrangements
for his support.

If a shaykh from outside the Levant visited the Dar al-Hadith and he
had a high chain of transmission that was sought after, he was permitted to
stay in the Dar al-Hadith and 2 dirhams were allocated to him daily. When
he completed reading a book, he was given 30 dinars (1 dinar = 7 dirhams).
If he resided within the greater Syria, and there was a need to bring him
to the Dar al-Hadith, he could be granted up to a maximum of 10 dinars.

If there was a need to spend more than what was stipulated, the shaykh
could do so, drawing from the funds that were available in the waqf.

The administrator could arrange a meeting once every five nights and
use the funds to purchase food and other necessities, like oil for the lamps,
etc. The funds were also used to prepare food for the month of Ramadan
for all those who resided within the Dar al-Hadith. (al-Hafiz 2001: 38-42).

One of the conditions stipulated when the Dar al-Hadith was declared
a waqf was that there ought to be scholars dedicated to teaching the Quran
and the science of gir@at. The main Qari was required to teach and superm
vise at least ten others who would master the seven qir2at. Many illustrious
scholars of the Qur’an were affiliated to the Dar al-Hadith. Oone of these
was the renowned scholar, Shams al-Din Muhammad ibn Muhammad ibn
al-Jazari (d.833 AH (1430 CE)).

Anyone who was appointed to lead the five daily salawat and the tarawih
was required to have memorized the Qur'an along with the seven qiraat.
The first imam was Sharaf al-Din al-Sisi, who was a contemporary of Aba
Shamah and a student of Imam al-Sakhawi.

One of the main requirements for any scholar to assume the position
of grand shaykh was that he had to combine riwayah and dirayah. (‘Itr
1988: 30-34). The term ‘riwayah’ refers to the science that deals with the
narration, precision and wording of the Prophet Muhammad’s statements,
his actions, his tacit approvals and his descriptions. Some scholars have
included statements, etc. that are attributed to the Sahabah and the tabi’in.
This science also involves a study of the chain of transmission to establish
whether the narration is authentic or not.

The term ‘dirayah’ refers to the science that is also known as as ‘Ulam
al-Hadith or Usul al-Hadith or ‘Tlm al-Hadith. This science deals with the



details regarding the chain of transmission (sanad) and the text (matn). It
involves knowledge of the narrators and whether the sanad is continuous
or broken and thus the scholar is able to determine whether the narration
is acceptable or not.

The following discussion enumerates the most prominent Grand
Shaykhs of the Dar al-Hadith and some of their written works, and de-
scribes some of the lessons that were conducted there. When al-Malik
al-Ashraf officially opened the doors of the Dar al-Hadith in 630 AH (1233
CE), he appointed the erudite scholar, Shaykh Abti ‘Amr ibn al-Salah as the
Grand Shaykh. His successor had to be a scholar who combined riwayah
and dirayah.

About one month after the Dar al-Hadith had opened its doors, a promr
inent scholar, al-Husayn ibn al-Mubarak al-Zabidi (d. 631 AH (1234 CE))
arrived in Damascus. He was a guest of al-Malik al-Ashraf who heard the
entire Sahih al-Bukhari from him within a few days. Thereafter, the king
accommodated him at the Dar al-Hadith and people flocked to hear him
read Sahih al-Bukhari, especially after they had heard about his high chain
of transmission. Ahmad ibn al-Hajjar, one of his famous students, heard
Saih al-Bukhari from him. It was from the latter that countless people from
the Levant and Egypt heard Sahih al-Bukhari in around 730 AH (1330 CE).
This means that a hundred years had passed between him having heard
the book from al-Zabidi and transmitting it to others.

Ibn al-Salah (d. 643 AH (1246 cE)) authored and even dictated his book,
‘Ulam al-Hadith, at the Dar al-Hadith. He commenced it in Ramadan 630
AH (1233 cE) and completed it in Muharram 634 AH (1237 CE). He read and
taught Sunan al-Kubra by Imam al-Bayhaqi in 757 sittings and completed
the book in 635 AH (1238 CE). The classes on the 8" volume were attended
by 93 scholars of hadith (muhaddith) who heard it over a duration of 9o sit-
tings. (Aba Ghuddah 1992:103). The following details have been preserved:
the names of the people who heard the book and their conditions; those
who did not miss a single session; those who attended but spoke during the
reading; those who used to write; those who fell asleep during the reading;
the place where the reading took place; and Ibn al-Salah’s handwriting,
which serves as testimony and approval of the gathering and the precision
of the scholar. These gatherings varied in length depending on the Shaykh,
his time and the extent of the discussions that followed the recitation.

Abu Shamah (d. 665 AH (1267 CE)), who authored Sharh al-Shatibiyah,
al-Rawdatayn fi Akhbar al-Dawlatayn, al-B@’ith ‘ala inkar al-Bidah’ wa al-
Hawadith, and other books, described his first lesson at the Dar al-Hadith.
He said that Qadi Ibn Khalikan and other scholars and dignitaries from
the city attended on the first day. He said it was a magnificent gathering



enveloped by peace and the attentiveness of those present. He cited the
opening khutbah of his book, entitled al-Mabath, along with the hadith
and its chain of transmission and numerous lessons derived from it.

Imam al-Nawawi (d. 676 AH (1278 cE)) taught both Sahih al-Bukhari and
Muslim at the Dar al-Hadith, along with a portion of Sunan Abi Dawid,
al-Risalah al-Qushayriyah, Safwat al-Tasawwuf, al-Hujjat ‘ala Tarik al-
Mabhajjah by Nasr al-Maqdisi, and Sharh Maani al-Athar by al-Tahawi.

The righteous scholar, Imam al-Fariqi (d. 703 AH (1304 CE)) must also
be mentioned for his efforts in renewing the Dar after the incidents that
occurred in 699 AH (1300 CE).

Ibn al-Wakil (d. 716 AH (1316 CE)) read and taught parts of Sahih Muslim.

Imam al-Zamalkani (d. 727 AH (1327 cE)) also taught. He is the author
of abook entitled al-Amal al-Magbul fi Ziyarat al-Rasal, which is a critique
of the work of Ibn Taymiyah.

Imam al-Mizzi (d. 742 AH (1342 CE)) taught in the Dar and also held
the position of Grand Shaykh. He authored and taught the books, Tahdhib
al-Kamal and al-Atraf. His wife assisted him by teaching the women and
children in the Dar.

The learned Shafi’i scholar, Imam Taqi al-Din al-Subki, also taught at the
Dar. Ibn Nasir al-Din (d. 842 AH (1439 CE)) also served as a Grand Shaykh.
Another famous scholar, Ibn Kathir (d. 774 Az (1373 CE)), who was a stu-
dent and son-in law of Imam al-Mizzi, also taught many books at the Dar.

Some prominent and renowned scholars from Egypt served as teachers
at the Dar al-Hadith. They included T3j al-Din al-Subki, al-Balqini, Ibn
Jamaah, and Ibn Hajr al-‘Asqalani.

From time to time, various sessions were held during which books of
hadith were recited. The gatherings were attended by the senior scholars
of Damascus, the scholars of the Dar and even children, so that they could
attain a strong chain of transmission. However, after the 10" century AH,
a number of fuqaha assumed the role of head Shaykhs and thus the study
of hadith decreased. This continued until it was revived by Shaykh Yasuf
and Abdul Qadir al-Jazairl.

The scholars who assumed the position of Grand Shaykh of the Dar
al-Hadith were:

o Abu ‘Amr ibn al-Salah. He served in this role for about 13 years. He
passed away in his home at the Dar in 643 AH (1246 CE) and the salah
al-Janaazah was performed in the Umayyad Mosque.

o ‘Imad al-Din Aba Muhammad ‘Abdul Karim ibn Qadi Jamal al-Din
Abi al-Qasim ‘Abdul Samad al-Harastani (d. 662 AH (1264 cE)). He
was buried on Mount Qasytin in Damascus.
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Abu al-Qasim ‘Abdul Rahman ibn Ism2’il al-Maqdisi ( Aba Shamah)
(d. 665 AH (1267 cE)). He was buried outside the al-Faradis Gate of
Damascus. He studied under Ibn Qudamah (d. 620 AH (1223 CE)),
Fakhr al-Din Ibn ‘Asakir (d. 620 AH (1223 CE)), ‘Ali ibn Muhammad
al-Sakhawi (d. 643 AH (1246 CE)), and Sayf al-Amidi (d. 631 AH
(1234 CE)).

Muhyi al-Din Abu Zakariya al-Nawawi (d. 676 AH (1278 cE)). He
displayed signs of piety and brilliance from a young age. He was
about 19 years old when he was taken by his father to Damascus
to study. He completed twelve lessons every day with his shuytkh,
He authored a number of books, including Sharh Muslim, Riyad
al-Salihin, al-Adhkar, Sharh al-Muhadhdhab, and others.

Zayn al-Din Aba Muhammad ‘Abdullah ibn Marwan al-Fariqi (d. 703
AH (1304 CE)). One of his teachers was the female scholar, Karimah.
He was buried in his family graveyard in al-Salihiyah.

Sadr al-Din Aba ‘Abdullah Muhammad ibn ‘Umar ibn al-Wakil (d.
716 AH (1316 CE)). He was renowned for his amazing skill and ability
in research, along with his exceptional wit and memory. He passed
away in Cairo. He engaged in interesting debates with Ibn Taymiyah.

Kamal al-Din Abu al-Maali Muhammad ibn al-Zamalkani (d. 727
AH (1327 CE)). He served as a Qadi in Aleppo and was summoned to
Egypt by the Sultan. He died before reaching Egypt but was buried
in Cairo. He authored some books in response to Ibn Taymiyah with
regard to visiting the Messenger of Allah and on divorce.

Kamal al-Din Abu al-Abbas Ahmad Kamal al-Din Abi Bakr al-
Sharishi (d. 718 AH (1318 cE)). He served this institution for 8 years.
He was a Shafi’1 scholar, although his father was a famous Maliki
scholar. He passed away on his way to perform Hajj.

Jamal al-Din Abu al-Hajjaj Yasuf ibn al-Zaki ‘Abdul Rahman al-Mizzi
(d. 742 AH (1342 cE)). He served in this position for about 25 years.
Ibn Kathir described his illness and his demise. The salah al-janazah
was led by Imam Taqi al-Din al-Subki and he was buried next to the
grave of Ibn Taymiyyah. He was an amazing scholar. Al-Subki said
that a reader would read ahadith to him the whole day, with different
chains of transmission and different narrators, and he never made a
mistake and was never inattentive. Scholars like al-Subki, al-Birzali,
al-Dhahabi and Ibn Taymiyyah narrated from him. The Zahiriyah
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Library in Damascus had a copy of a register containing details of
a hadith reading of Sunan al-Daarquttni under the supervision of
Imam al-Mizzi that took place in 737 AH (1337 CE). It was conducted
over 20 sittings and the register contains the names of the scholars
and students who attended. Some of the sittings were attended by
Imam al-MizzT’s wife, Habibah. (al-Hafiz 2001: 115).

Taqi al-Din Abu al-Hasan ‘Ali ibn ‘Abdul Kafi al-Subki (d. 756 an
(1355 cE)). He assumed the position after al-Mizzi. There were two
candidates, al-Subki and al-Dhahabi. It was agreed that al-Subki be
appointed because it was certain that he was Ash’ari, while there
was some doubt about al-Dhahabi. Towards the end of his life, he
returned to Egypt where he passed away. He served as a teacher in
Egypt, and a teacher and judge in Damascus.

His son, T3j al-Din Aba Nasr ‘Abdul Wahhab al-Subki (d. 771 An
(1370 cE)). He went to Damascus with his father. He studied under
many scholars, including Ahmad ibn ‘Ali al-Jazari, Zaynab bint al-
Kamal and Fatimah bint al-‘Izz. Shams al-Din Ibn al-Naqib granted
him ijazah to teach and pronounce fatawa when he was only 18 years
old. He was imprisoned for about 8o days after which he returned
to Egypt. He returned to Damascus and assumed various roles as
khatib, qadi and teacher.

His brother, Abia Hamid Ahmad ibn al-Subki (d. 773 AH (1372 CE)).
He taught at numerous institutions in Damascus and studied under
many scholars. He performed hajj and ‘umrah many times. He passed
away in Makkah and is buried in al-Maalla.

His brother, Taj al-Din. He assumed the role for a second time until
he was removed and imprisoned.

Siraj al-Din al-Bulgini (d. 805 AH (1403 cE)) He arrived from Egypt.
He had studied there extensively and received ijazah from al-Mizzi
and al-Dhahabi. He studied with Abt Hayyan and al-Baha ibn ‘Aqil.
He taught at numerous institutions and even assumed the position
of qadi in Damascus.

Taj al-Din al-Subki (assuming the role for a third time).

Jamal al-Islam ‘Imad al-Din Abu al-Fida Ismail ibn ‘Umar ibn Kathir
(d. 774 aH (1373 cE)). He studied under many renowned scholars,
among them Qadi Ibn Shahbah. He also studied under al-Mizzi and
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Ibn Taymiyyah. He was an exceptional scholar who also authored
many books in tafsir, hadith and history.

Kamal al-Din Abu al-Qasim ‘Umar ibn ‘Uthman al-Maarri (d. 783
AH (1381 CE)). He served as a qadi in various cities, such as Tripoli
and Aleppo. He heard a substantial amount of Sahih al-Bukhari
from Ibn al-Shihnah.

Baha al-Din Abt al-Baqga Muhammad ibn ‘Abdul Barr Sadid al-Din
al-Subki (d. 777 AH (1376 CE)). He grew up in Egypt where he stud-
ied and taught. Thereafter he moved to Damascus with Taqi al-Din
al-Subki. He served as a qadi in Egypt and in Syria. He served the
Dar al-Hadith for a little more than 2 years. He was buried on the

Qasyun.

His son, Wali al-Din Aba Dhar ‘Abdullah ibn Muhammad al-Subki
(d.785 aH (1383 CE)). He was born in Cairo where he studied and
thereafter moved to Damascus where he studied under Aba al-Abbas
al-Jazari, Zaynab bint al-Kamal and al-Mizzi. He also served as a
qadi in Egypt and in Syria. He is buried on the Qasyun.

Burhan al-Din Abu Ishaq Ibrahim ibn ‘Abdul Rahim ibn Jamaah
(d.790 aH (1388 C.E). He was born in Cairo and served as a khatib
in al-Quds and studied under many scholars including al-Mizzi and
al-Dhahabi. He also served as a qadi for some time. He is said to
have compiled a tafsir of about 10 volumes.

Sari al-Din Abu al-Khattab Muhammad ibn Jamal al-Din al-Sulami
(d.799 AH (1397 cE)). He was the grandson of Taqi al-Din al-Subki.
He served in this position for 9 months until he was removed by
al-Nasirl.

Shihab al-Din Abu al-Abbas Ahmad ibn Zayn al-Din Aba Hafs
‘Umar ibn Muslim al-Qurashi (d.793 AH (1391 CE)). He taught in the

Umayyad Mosque in Damascus. He travelled to Cairo and returned
to Damascus where he served as a qadi.

His father, Zayn al-Din al-Qurashi (d. 792 AH (1390 cE)). He served as
a mufti and taught at various institutions. He passed away in prison.

Muhammad ibn Abi Bakr al-Qays1 ibn Nasir al-Din (d. 842 AH (1439
CE)). He was an excellent scholar who taught and authored various
books, including al-Mawlid al-Nabawi in three parts, Iftitah al-Qar1
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li Sahih al-Bukhari, and others. He is buried in al-Faradis near his
father’s grave.

Shihab al-Din Ahmad ibn Ism&’il al-Hisbani (d.815 AH (1412 CE)).
Some of the scholars complained about him. Thereafter, he left his
position and went to al-Quds and thereafter to Egypt. He returned
to Damascus where he passed away.

‘Ala al-Din ‘Ali ibn ‘Uthman al-Sayrafi (d.844 AH (1441 cE)). He stud-
ied in Damascus under al-Bulqini and al-Iraqi and other scholars.
He authored some books, including Nata’ij al-Fikr fi Tartib Masa’il
al-Minh3j ‘ala al-Mukhtasar.

Ahmad ibn ‘Ali ibn Hajr al-‘Asqalani (d.852 AH (1448 cE)), the re-
nowned Shafi’i scholar and specialist in hadith. He was born in Cairo
and spent some time in Makkah, benefiting from its scholars. He
spent about 100 days in Damascus during which a great amount
of hadith was read to him. He authored more than 150 works and
passed away in Cairo.

Qutb al-Din Muhammad al-Khaydari (d.894 aH (1489 CE)). He
was from Damascus and studied there. Assuming the role as head
teacher of the Dar al-Hadith after Ibn al-Sayrafi, he was known for
his memory and intelligence. He passed away in Cairo.

Muhammad ibn Ism&’il al-Wina’i (d.849 AH (1445 CE)). He was a
Shafi'1 scholar who had memorized various texts, including Jamu’
al-Jawami’ and Alfiyat Ibn Malik. He served as a qadi in Cairo and
in Damascus, and taught in a number of institutions, including the
Dar al-Hadith.

Najm al-Din Ahmad ibn Muhammad al-Khaydari (born in 862 AH ).
He was a scholar from Damascus who taught at Al-Azhar in Cairo.
He served the Dar al-Hadith as well. Ibn Talon described a hadith
reading that took place with Najm al-Din al-Khaydari in 9o4 AH
(1499 cE) during which the hadith al-musalsal bi al-awwaliyah and
selections from about 70 books were read in the presence of many
senior scholars.

‘Abdullah ibn Ibrahim al-Ba’li, Ibn al-Shar&’ihi (d.820 AH (1417 CE)).
He was from Ba’labak and travelled to Damascus and Cairo. He
assumed the role as a teacher at the Dar al-Hadith.
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Husayn ibn ‘Abdullah al-Samiri (d. 831 AH (1428 cE)). He taught at
the Dar al-Hadith for a while.

Ahmad ibn Muhammad ibn Muhammad al-‘Uthmani, Ibn al-Mat
harrah (d.840 AH (1437 cE)). He was a Shafi’1 scholar from Cairo
who studied with scholars like Ibn al-Mulaqqin and al-Bulqini. He
taught at the Dar al-Hadith and at al-Salahiyah in al-Quds.

Mahmaud al-Tamimi. He was a Shafi' scholar who taught at the Dar
al-Hadith for a while.

‘Ali ibn Isma71l, commonly known as Ibn ‘Imad al-Din, (d.971 AH
(1564 cE)). He studied under Burhan al-Din al-Biqa1. He also studied
the qir@at under Taqi al-Din al-Qari, and tafsir and Arabic with Ibn
Talon and various other scholars. He taught at numerous institutions,

including the Dar al-Hadith.

Abu al-Fath Muhammad ibn Muhammad al-Ribit’ al-Maliki (d.975
AH (1568 CE)). He was of Tunisian origin but came to Damascus in
his youth. He visited the grave of Shaykh Muhyi al-Din ibn ‘Arabi
frequently. He served the Dar al-Hadith even though he was a Mad
liki scholar.

Shihab al-Din Ahmad ibn Ahmad al-T1ibi al-Mugqri (d.979 AH (1572
CE)). He was a specialist in the qir@at and the other sciences. He
taught at the Umayyad Mosque for more than 30 years, and also
served as a teacher at the Dar al-Hadith.

Isma’il ibn Ahmad al-Nabulsi (d. 993 AH (1585 CE)). He was a Shafi’i
scholar and mufti from Damascus. He was proficient in Persian and
Turkish. He authored books such as Hashiyat ‘ala Mughni al-Labib,
Hashiyat ‘ala Tafsir al-Baydawi and Tabaqat al-Mufassirin. He taught
at a number of institutions, including the Dar al-Hadith.

Muhammad al-Hijazi (d. 1020 aH (1611 cg)). He studied under the
scholars in Makkah, Madinah and Damascus, and taught at the Dar
al-Hadith.

‘Abdul Haq ibn Muhammad al-Hijazi (d. 1020 AH (1611 cE)). He
studied under his father and a few other scholars, and excelled in
the rational sciences. He passed away about 21 days after his father.

Muhammad ibn Muhammad al-Maydani (d. 1033 AH (1624 cE)). He
studied under many scholars, including Isma’1l al-‘Ajlani. He travelled
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to Egypt where he remained for approximately 9 years. He returned
to Damascus where he taught at the Dar al-Hadith.

‘Abdul Hayy ibn ‘Abdul Baqi al-Muhibbi (d. 1073 AH (1663 CE)).

‘Abdul Qadir ibn Mustafa al-Safari (d.1081 AH (1671 CE)). He was
also an accomplished Shafi’i scholar. He travelled to Egypt where he
benefited from the scholars. Upon returning to Damascus, he taught
at various places, including the Dar al-Hadith.

‘Abdul Qadir ibn Baha al-Din, Ibn ‘Abdul Hadi (d.1100 AH (1689
cE)). He was a Shafi1 scholar who excelled in figh and usal al-din.
Moreover, he was proficient in the natural sciences and mathematics.
He authored a number of books and travelled with Shaykh Muham-
mad ibn Sulayman al-Maghribi al-Siisi to Rome. He returned to
Damascus and taught at the Dar al-Hadith.

Muhammad ibn ‘Ali al-Kamili (d. 1131 AH (1719 CE)). He taught at the
Dar al-Hadith and also delivered his public sermons in the mosque.

Sadi ibn Abdul Qadir al-‘Umari (d. 1147 AH (1735 CE)). He was from
Damascus and received ijazah from Shaykh ‘Abdul Ghani al-Nabulsi.
He also taught at the Dar al-Hadith.

Muhammad ibn ‘Ali al-‘Tmadi (d. 1167 AH (1754 CE)). He was the
mufti of Damascus and also taught at the Dar al-Hadith.

Yasuf al-Maghribi al-Hasani (d. 1279 Az (1862 cE)). His lineage is
linked to the righteous scholar, ‘Abdul ‘Aziz al-Tabba. He was born in
al-Maghrib and raised in Egypt where he studied under its scholars,
including Shaykh Ibrahim al-Bajari, Ahmad ibn Muhammad al-Sawi
(d. 1241 AH (1826 CE)), ‘Abdullah al-Sharqawi (d. 1227 AH (1812 CE)),
and Muhammad al-Amir al-Saghir (d. 1253 Az (1837 cE)). He lived
in Madinah and Makkah for a while, and benefited from scholars
like Zayn al-‘Abidin Jaml al-Layl Ba ‘Alawi (d. 1235 AH (1820 CE))
and Shaykh ‘Umar ibn ‘Abd al-Rasul al-Attar (d. 1247 AH (1832 CE))
respectively. Thereafter he travelled to Damascus, where he studied
under Shaykh Sa’id al-Halabi, Abdurrahman al-Kuzbari (d 1262 AH
(1846 cE)), Muhammad ‘Abidin (d. 1252 AH (1836 CE)), the author of
al-Hashiyat, and others. He had two sons, namely Muhammad Badr
al-Din and Ahmad Baha al-Din (d. 1329 AH (1911 CE)).

He authored a few books, including a commentary on Mawlid
al-Ddiyr entitled Fath al-Qadir. He composed several poems, ine
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cluding a poem on Durrat al-Ghawwas by al-Hariri; one entitled
Fann al-Rasm al-‘Arabi; and another entitled al-Tahdith ‘an Nazilat
Dar al-Hadith, which was about 400 verses in length. He granted
ijazah to many scholars, including Shaykh Ahmad ibn ‘Abdul Ghani
‘Abidin (d. 1307 AH (1890 cE)) and Shaykh Aba al-Khayr ‘Abidin (d.
1343 AH (1925 CE)).

In Madinah, he composed a qasidah known as al-Tawassuliyah
in praise of the Prophet Muhammad. It begins with the following:

Efﬁorﬁ\.«fa\j}'\aﬁw\\,t\\b\

Ilayka Rasilullah wajjahtu wijhati
li annaka babullah fi ayyi mihnat

Wa anta maladh al-‘Arifin bi asrihim
idha ma istaghathii sima yawm hasrat

To you Rastlullah I direct myself
Because you are the door to Allah in every calamity

And you are the safe haven of all the gnostics
whenever they seek help, especially on a heartbreaking day”

Shaykh Yiisuf came into contact with Sultan Mahmud II through his
friend, Shaykh Arif Hikmet. When the Sultan requested a teacher
to teach Arabic to his son, ‘Abdul Majid, Shaykh Arif chose Shaykh
Yasuf. It was Shaykh Yasuf who took on the task of reviving the Dar
al-Hadith along with his friend, ‘Abdul Qadir al-Jaz&'iri. After great
efforts, they resumed teaching at this illustrious institution in 1274 AH
(1858 CE). His son, Badr al-Din al-Hasani, is the focus of this book.

‘Abdul Qadir al-Jaz@'iri (d.1300 AH (1883 cE)). He was born and
studied in Algeria. He is said to have memorized most of Sahih
al-Bukhari. He took the Nagshbandi Order from Shaykh Khalid
al-Nagshbandi. Along with his father, he fought the French and reF
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sisted their efforts to colonize the country. The French betrayed him
and he spent some time in prison. He eventually went to Paris with
his family. Thereafter he went to Turkey where he met Sultan ‘Abdul
Majid. Eventually, he decided to settle in Damascus. Along with
Shaykh Yisuf, he assumed the task of reviving the Dar al-Hadith.
He purchased the land from the Christian man and declared it a
waqfin 1272 AH (1856 CE). On the first of Rajab 1274 AH (1858 CE), he
conducted the first class on Sahih al-Bukhari at the Dar al-Hadith,
and completed the book on the last day of Ramadan. In 1279 AH
(1863 cE), ‘Abdul Qadir performed hajj with Shaykh ‘Abdul Ghani
al-Maydani and Shaykh Salim Hamzah. He took the Shadhili Order
from Shaykh Muhammad al-Fasi in Makkah. He visited Turkey in
1281 AH (1865 CE), and met Sultan ‘Abdul Aziz.

‘Abdul Hakim ibn Muhammad Nir al-Afghani (d.1326 AH (1908
CE)). He was born in Kandahar, Afghanistan, and set out at an early
age to acquire knowledge. He travelled to India, Makkah, Madinah,
and al-Quds, and finally settled in Damascus. He lived in a modest
room at the Dar al-Hadith. Known for his piety and abstinence,
he disliked fame and spent almost all his time engaged in worship,
study, teaching and writing. He authored a few books, including a
commentary to Kanz al-Daqa’iq. Shaykh Abu al-Khayr al-Maydani,
Shaykh Abu al-Khayr al-Tabba” and Shaykh Mahmiud al-‘Attar are
among his famous students.

Ahmad Baha al-Din ibn Yasuf al-Hasani (d.1330 AH (1912 CE)). He
was the brother of Shaykh Badr al-Din. He studied under the schol¥
ars in Damascus, including his brother. He was closely attached to
Shaykh Isa al-Kurdi al-Nagshbandi (d. 1331 AH (1913 CE)) and taught
at the Dar al-Hadith.

Muhammad Badr al-Din ibn Yasuf al-Hasani. His bibliography is
set out in detail below.
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Scholars’ descriptions of the blessed
sandal and the Dar al-Hadith

Al-Hafiz ibn Rashid al-Fihri (d. 721 Az (1321 cE)) visited the Dar al-Hadith.
After seeing and touching the blessed sandal, he composed the following
lines of poetry:
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Hanian li ‘ayni an ra’at na’l Ahmad
fa ya Sa’d qad zafartu bi magsidi

Wa qabbaltuhu ashfi al-ghalil fa zadani
fa ya ‘ajaban zad al-zama’ ‘inda mawridi

Wa Allahi dhak al-yawm idan wa ma’laman
bi matla’ihi arakhta mawlid as’adi
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Alayhi salatun nashruha tibun kama
yajib wa yarda Rabbuna li Muhammad

Congratulations to my eye for having seen the sandal of Ahmad
O Sad I successfully attained my goal

And I kissed it and cured my ailment and it increased me
increased the thirst at the water hole

By Allah that day is an Id
by the break of its dawn

Upon him are salutations
Just like our Lord loves and is pleased for Muhammad”

Imam Taqi al-Din al-Subki (d. 756 AH (1355 cE)) lived in the Dar al-Hadith
in 742 AH (1342 cE). He used to go out at night to perform tahajjud, and
liked to rub his face on the place where Imam al-Nawawi sat while coni
ducting his lessons.

Imam al-Subki said:

W%MQAA\)\JQJ

Sy & u*“iu}is*&

Wa fi Dar al-Hadith latif ma’na
‘ala bast laha asbu wa awa

€ . -
asa anni amuss bi hur wajhi
makanan massahu qadam al-nawawi

There is a subtle meaning in the Dar al-Hadith
I crawl on its floors

Perhaps the warmth of my face could touch
a place that was touched by al-Nawawf’s feet

(al-Subki 8/395-400)
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Shaykh Badr al-Din

This section draws on the following sources:

Dar al-Hadith al-Ashrafiyah bi Dimashq by Dr. Muhammad Mutf’i
al-Hafiz.

Al-Iqd al-Farid al-Jami’ li Mutafarrigat al- Asanid by Shaykh ‘Abdul
Wasi’ al-Wasi’i.

Rijal min al-Tarikh by Shaykh ‘Ali al-Tantawi.

Al-‘Allamah al-D@’iyah wa al-Muslih al-Ijtimat’ al-Muhaddith al-Ak-
bar Shaykh Badr al-Din al-Hasani by Mazin al-Mubarak.

Tarjamat al-Shaykh Badr al-Din al-Hasani by Shaykh Mahmud
al-Attar.

Al-Durar al-Lu’'lu’iyah fi al-Nu'at al-Badriyah by Shaykh Mahmuad
Rankisl.

Al-Muhaddith al-Akbar kama ‘Araftuhu by Salih al-Farfar.

Personal communications with my honourable and dear teacher,
Shaykh Muhammad Ab al-Huda al- Yaqabi, who is from Damascus.

Genealogy and birth

His full name is Muhammad Badr al-Din ibn Ytsuf ibn Badr al-Din al-
Hasani al-Maghribi. His lineage connects with the righteous Shaykh ‘Abdul
‘Aziz al-Tabba’ and goes through him to Sayyidina al-Hasan, the grandson
of the Prophet Muhammad (al-Hafiz 2001: 222). Shaykh al-Tabba  was a
student of Shaykh al-Jazali, the compiler of Dal@’il al-Khayrat. The family
migrated from Marrakesh in Morocco (al-Maghrib) to Egypt and eventually
settled in Damascus, Syria.
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He was born in his father’s home adjacent to the Dar al-Hadith
al-Ashrafiyah in 1267 AH (1850 CE). His parents were righteous people.
His father, Shaykh Yasuf (d. 1279 AH (1862 CE)) was anerudite scholar
who studied extensively with many scholars in Egypt, Makkah, Madinah,
Baghdad and Tunisia, and was instrumental in reviving the Dar al-Hadith.
He conducted a lesson in the Umayyad Mosque in Damascus.

His mother, ‘Aishah bint Ibrahim ibn Salih al-Kuzbari, was a virtuous
woman whose lineage was also linked to the Prophet Muhammad. Mem-
bers of her family were known to have memorized hadith and some were
renowned teachers in the Umayyad Mosque.

When Muhammad Badr al-Din was born, his father took him to Shaykh
Muhammad Zabyan al-Kaylani (d. 1288 AH (1871 CE)) to complete the
tahnik and to call the adhan in his ear.

Education

His father was very particular about his upbringing and education, so he
taught him the basics, including reading, writing, elementary mathemat-
ics, and memorisation of the Quran. He memorized the Quran when he
was about 7 years old. When his father sensed that his death was close, he
said: “I leave you to Allah, O Badr al-Din”He was about 12 years old when
his father passed away. Thereafter, he was raised and looked after by his
mother and his maternal uncle, Shaykh Salih al-Kuzbari.

He practically confined himself to his father’s room, which was attached
to his home, where he read profusely and memorized extensively. He ac-
quainted himself with Shaykh Aba al-Khayr al-Khatib (d. 1308 AH (1891
cE)) who guided him and advised him to memorise Alfiyah in Arabic
grammar, al-Shatibiyah, Alfiyah al-Hadith by al-‘Iraqi, and other didactic
texts. During this period, he memorized about 12,000 verses of poetry
in different subjects. Shaykh Mahmiid Rankiisi was of the view that he
memorized 20,000 verses. Shaykh Mustafa al-Shatti, the mufti of Doma,
went with his father to visit Shaykh Abu al-Khayr al-Khatib. They saw
a young boy facing the giblah. Shaykh Abu al-Khayr asked them if they
knew the young boy. They replied that the boy was none other than Shaykh
Muhammad Badr al-Din, the son of Shaykh Yisuf, who was 12 years old and
had already memorized 12,000 verses of poetry in the different sciences.

Thereafter, his teacher occupied him with the commentaries and expla-
nations of these verses. He excelled but at the same time preferred isolation
from as young as 13 years old. Some say he isolated himself for about 7
years, while others claim it was 10 years, and yet others say it was 17 years.
These different time spans could refer to two periods of isolation, as some
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biographers and scholars have said. The first probably commenced when
he was about 18 years old. During this period, he memorized Sahih al-
Bukhari and Muslim with the chains of transmission. Some say that he
had possibly memorized all the six books of hadith along with the chains
of transmission. Shaykh Mahmud Rankisi was of the view that he memt
orized al-Muwatta of Imam Malik and Musnad of Imam Ahmad as well.
He knew the details of the narrators as well. He authored his commentary
to Ghurami Sahih before he was 20 years old. Furthermore, he read the
commentaries on these books and memorized a large amount of poetry.
He wrote comments on whatever he read.

Shaykh Ibrahim al-Saqqa (d. 1298 AH (1881 cE)) from Egypt is also
regarded as one of his important teachers. He mentioned Shaykh Ibrahim
when giving ijazah to others. His other teachers include: Shaykh ‘Abdul
Qadir ibn $alih al-Khatib (d. 1288 aAH (1871 cE)) and Shaykh Hasan ibn ‘Ali
al-Adawi (1303 AH (1886 CE)).

Teaching

He began teaching during his period of isolation from the young age of 15.
His lessons may be divided into three categories:

1. The lessons conducted in the mosques. He taught hadith on SunS
day and Thursday nights between Maghrib and ‘Isha. In 1298 AH
(1881 CE), he was given the official task of teaching at the Umayyad
Mosque, and these lessons continued for about 56 years. The classes
reminded people of the glorious days of the past when the illustri-
ous scholars had taught. Shaykh Badr had a profound impact on
his audience, and he was able to relate the topic of the lesson to
contemporary situations.

2. His special lessons - specialized academic gatherings for a small
number of students. They began with the Arabic language, figh,
usil al-Figh, mathematics, algebra, astronomy, engineering and
chemistry. He often taught complex and difficult texts, like Hashit
yat al-Izmiri ‘ala al-Mir’at, Hashiyat ‘ala al-Talwih; al-Mutawwal by
Mas’ad al-Taftazani (d. 792 AH (1390 CE)), which is a commentary
of Talkhis al-Miftah by Jalal al-Din al-Qazwini (d. 739 AH (1339 CE));
Hashiyat ‘ala Sharh al-Nasafiyah by al-Khiyali; Tahrir al-Qawa’id
al-Mantiqiyah fi Sharh al-Shamsiyah by Qutb al-Din al-Tahtani (d.
766 AH (1365 CE)); al-Isharat by Qutb al-Din al-Razi (d. 766 AH (1365
CE)), and other books. These books were part of the curriculum
that was taught by illustrious scholars like Shaykh Bakri al-Attar
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(d. 1320 AH (1902 cE)) and Shaykh Salim al-‘Attar (d. 1307 AH (1889
cE)). These lessons prepared the next generation of scholars who
would serve Islam and the community. Some of his students were:
Shaykh Bahjat al-Baytar; Shaykh Salih al-Farfar; Shaykh Muham-
mad al-Mubarak; Shaykh Mahmuad Rankasi; Shaykh Hashim; and
‘Abdurrahman and Suhayl al-Khatib. Some students were fortunate
to have individual and private lessons with him. They were Shaykh
Muhammad ‘Id al-Halabi, Shaykh ‘Abdul Wahhab dibs wa zayt, and
Shaykh ‘Abdul Karim al-Rifa1.

3. Public lessons conducted from his home accommodating about 50
people. These lessons aimed to prepare society to deal with modern
challenges. They commenced after Maghrib and ended a short while
after ‘Isha. One of the students read from a book and the Shaykh
explained the text. He welcomed questions and answered them with
in-depth explanations. These lessons were very popular and anyone
who visited Damascus endeavoured to attend them. Some of the
scholars from other countries attended these lessons while scholars
like Shaykh Muhammad Bakhit al-Mutr'1 (Mulfti of Egypt), Shaykh
Muhammad ‘Abduh (Egypt) and Shaykh Muhammad Rashid Rida
(Egypt) may have attended his lesson after ‘Asr.

He had a loud voice which drew people to his lessons and within a short
space of time, all the other lessons ceased and everyone had gathered around
him. He spoke in a clear and eloquent tone. When he sensed that there
were some who may have been envious of him, he abandoned these lessons
and withdrew to his room and was never seen outside for about 7 years.
During this period, he read and memorized extensively.

After he reached the age of 30, he began conducting public lessons at
the Jami’ al-Sadat. He narrated a hadith from al-Bukhari from memory
along with its chains of transmission. When the crowd became too large,
this lesson was moved to Jami’ Sinan Basha.

On Monday and Friday nights, he taught from Maghrib until Isha.
When the place became too congested, the lesson was moved to the Uma-
yyad Mosque. The first lesson there took place in 1292 AH (1875 CE), and
he commenced with the first hadith from Sahih al-Bukhari. People were
amazed at his vast knowledge during this lesson, which included a very
useful introduction to the science of hadith. Thereafter, he dealt with the
commentary and explanation that covered the rational and transmitted
sciences. He discussed the laws relating to the hadith and he cited the views
of the different madhabs regarding the application of the principles of law
(ustl al-figh). He even discussed aspects of language, tafsir, tawhid and
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philosophy. If there was a need, he included medical and mathematical facts
relevant to the hadith. He supported arguments by reference to hadiths
and at times he would quote as many as 100 other narrations. The lesson
ended with a supplication for the ummah and for the people in authority.
Thereafter, the lesson continued every Friday after salah al-Jumuah until
the adhan of ‘Asr.

Specialists in mathematics and medical doctors frequently attended his
lessons. After listening to him, they would remark: “We dedicated our lives
but still have not reached the level that the Shaykh has reached”. After at-
tending the Shaykh’s lesson during which he explained the hadith about the
believers who will see Allah on the Day of Qiyamah, a doctor commented
that the Shaykh did not omit anything regarding the categories of the eye.
He explained how a person sees and what the early medical practitioners
and philosophers had said about the eye. He did this by making reference
to the person and the book.

These lessons continued even when there were senior government offi-
cials in the crowd. After the lesson, crowds thronged around him, eager to
derive blessings (barakah) from touching his hand. People walked behind
him and he turned to the right and left greeting the people and responding
to everyone according to their respective need until he had reached his
room at the Dar al-Hadith.

He also conducted special lessons from his room at the Dar al-Hadith
attended by serious students who desired to study a specific book or were
interested in a specific subject. Some of these were recognized scholars of
the city. Between one and about ten students would attend. The classes
commenced after sunrise and ended after ‘Asr, with several groups at-
tending in succession.The Shaykh adopted a traditional style of teaching,
with a student reading the book most of the time, and the Shaykh reading
occasionally. He explained and clarified every issue, at times elaborating
it in great detail. He cited variations of a single hadith, discussed the nara
rators, the actual meaning of the hadith, the figh relating to the hadith,
and any relevant natural or scientific aspect. He questioned the students
to determine their levels of understanding, even requesting them to repeat
the explanation.

He taught many books. In the Dar al-Hadith, he focused on teaching
the lengthier works in the religious sciences, rational subjects, mathemat-
ics and astronomy. He believed that these books raise the aspirations and
improve the students’ ability to understand and enable them to counter
modern queries and challenges.

One should not be surprised that the Shaykh taught mathematics, al-
gebra, chemistry and engineering along with the major works of hadith,
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tigh and usal al-figh. His engineering and astronomical tools were on his
table, alongside his books.

Al-Ustadh al-Mubarak stated that he studied various mathematical
theories from the book Khulasat al-Hisab by Baha al-Din al-Amili with
Shaykh Badr al-Din.

Shaykh ‘Abdul Razzaq al-Baytar (d. 1335 AH (1916 CE)) said he was fortu-
nate to have attended lessons conducted by Shaykh Badr al-Din. He studied
al-Taqrir wa al-Tahbir by Ibn al-Hummam, which is a book combining
Hanafi and Shafi'1 usal al-figh. He said that Shaykh Badr al-Din discussed
issues from the book from memory. Despite his vast knowledge, he was
cautious in uttering words of divorce and haram and any word or statement
that even hinted at something negative about a person.

Another scholar, Shaykh Mahmud Yasin, described his lesson with
Shaykh Badr al-Din. He said he commenced reading Jami’ al-Tirmidhi with
him on Friday, 8 Safar 1335 AH (1917 CE) and completed it on the 16" Rab?’
al-Akhir 1337 AH (1919 CE), and towards the end of Rab?” al-Awwal 1339
AH (1921 CE), he completed Sunan Abi Dawad. When he completed Sunan
Ibn Majah on the 5™ of Jumada al-‘Ula 1340 AH (1922 CE), he commenced
Kanz al-‘Ummal. He was eager to document the Shaykh’s comments and
eventually did so.

Shaykh ‘Ali al-Tantawi (d. 1420 AH (1999 CE)) said that Shaykh Badr
al-Din had the ability to change the focus of the lesson at any time, espe-
cially when he saw a need for it. Once, the renowned scholar and mufti of
Egypt, Shaykh Muhammad Bakhit al-Muti’1 (d. 1354 AH (1935 CE)) stood at
the side of the gathering and the people made way for him to enter. He sat
hesitantly. Shaykh Badr al-Din immediately changed the focus of the lesson
to ustl al-figh, discussing the specific aspects in detail for about two and a
quarter hours. . Shaykh Bakhit wasperplexed and amazed. When the lesson
ended, he wished to kiss the Shaykh’s hand but the Shaykh disliked this
practice. Shaykh Bakhit said: “There is no one in this world today like you”

Shaykh ‘Ali al-Tantawi said that the students were so eager to document
whatever they heard the Shaykh say, that some had probably compiled
tenvolumes of notes. However, all that remains are those transcribed by
Shaykh Suhayl al-Khatib, which amount to about 106 lessons in about
sixvolumes, and those written by Shaykh Muhammad Hashim al-Khatib,
which amount to about 20 lessons in about fournotebooks. Shaykh Mahmud
Beirtiti has published transcripts of some of the Shaykh’s lessons in his book
on Shaykh Badr al-Din.

Even a famous historian, litterateur and politician like Shakib Arsalan (d.
1366 AH (1947 CE)) was amazed at the Shaykh’s knowledge and style when
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he attended a lesson during which the Shaykh discussed good character
with special reference to the life of the Sahabi, ‘Ali ibn Abi Talib.

The salient features of Shaykh Badr al-Din’s lessons were the followingHe
did not read from a book but rather conducted the lessons from memory.
This ensured that those present were more attentive.

He varied the academic content, providing those present with a high
level of understanding, and this appealed to different categories of
people in society.

He responded to questions regardless of how many and how diverse
they were, which was another indication of his vast knowledge.

He carefully selected the topic of the lesson, ensuring its relevance
to the people’s situation at the time, and addressed matters that he
felt the people needed to know, or that were necessary to bring to
their attention.

He had the ability to combine knowledge of hadith, figh, the natural
sciences, and the essential supporting sciences.

The following are some of the books that were read to Shaykh Badr al-Din:

Tafsir al-Baydawi

Tafsir al-Naysaburi

Tafsir al-Kashshaf

Sharh al-Sanisiyah al-Kubra (Tawhid)
Sharh al-Saniasiyah al-Sughra (Tawhid)
Hashiyat al- Amir ‘ala al-Jawharah (Tawhid)
Hashiyat al-Bajari (Tawhid)

Sharh al-‘Aqaid al-Nasafiyah (Tawhid)
Jamu’ al-Jawami’ (Usal al-figh) and its commentaries
Sharh Musallam al-Thubat (Usal al-figh)
Sharh al-Tahrir (Usal al-figh)

Al-Sirajiyah and its commentaries (Inheritance)
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Sharh Mukhtasar Ibn al-Hajib

Sharh al-Magqasid by Mas’ad ibn ‘Umar and al-Mawagqif by ‘Abdub
rrahman al-Iji (‘Ilm al-Kalam)

Al-Kalanbawi ‘ala al-Dawani, also known as Shaykh Zadah Muhyi
al-Din.

Hashiyat ‘ala Sharh al-Dawani ‘ala al-‘Aq@’id al-Adudiyah
Sahih Muslim (Hadith)

Al-Zawajir (Hadith)

Sharh Mishkat al-Masabih by Mulla ‘Ali al-Qari (Hadith)
Taysir al-Wusal (Hadith)

Nawadir al-Usil by al-Hakim al-Tirmidhi (Hadith)
Sharh al-Shifa by Mulla ‘Ali al-Qari (Hadith)

Sharh al-Bajari ‘ala al-Shama’il (Hadith - Sham&’il)

Thya ‘Ulam al-Din

Al-Risalat al-Qushayriyah

Sharh al-Hikam by Ibn ‘Ajibah

Al-‘Uhad al-Kubra and al-Sughra

Al-Minan by al-SharaniAl-Hidayah (Figh)

Fath al-Qadir (Figh)

Shaykh ‘Abdul Wasi’ al-Wasi'1 studied a few of the books mentioned above
with Shaykh Badr al-Din. In addition, he also studied al-Sad ‘ala al-Izzi
(sarf), al-Finari and its commentaries (logic), al-Khulasah (mathematics),
Sharh T@iyah al-Sulak ila Malik al-Multk (zuhd), and Sharh Manztmat
Ibn al-Ha'im (algebra).

Some senior scholars said that he read and taught Tafsir al-Baydawi
from memory with no notebook in front of him. Other prominent scholars
acknowledged his ability and knowledge. One example is Shaykh Salim
al-‘Attar (d. 1307 AH (1890 CE)), who was also a famous teacher of Sahih
al-Bukhari. He was one of the leading scholars of the Umayyad Mosque
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and produced many illustrious scholars. Shaykh Salim sent two of his stuu
dents, Shaykh ‘Abdul Muhsin al-Ustuwani (who later became a qadi) and
Shaykh ‘Ata Allah al-Kasm (who later became a mulfti) to find out about
Shaykh Badr al-Din’s lessons. They returned with a positive report and
Shaykh Salim said to them: “Do not disregard people for what they are
worth. Shaykh Badr al-Din is indeed the Shaykh of the Jami’ (al-Umawn)
despite his young age”.

Shaykh Badr al-Din taught by his conduct and showed his students how
to deal with new issues about which the ‘ulama had opposing views. He
disliked disagreement that resulted in conflict. During his time, the issue
of smoking presented itself to the ‘ulama and there were varying views
about it. Many scholars attended his lesson at the Umayyad Mosque on a
Friday after Jumuah. During his lesson, he dealt with the topic at length
from the perspective of usal al-figh, and analysed the views of those who
were inclined to permissibility of smoking, those who regarded it as disliked
(makrith), and those who regarded it as prohibited (haram). He seemed
to incline towards the view that it is makrih. Before the lesson ended he
gave some important advice for anyone faced with these kinds of situa-
tions. He advised that the person awake early, before Fajr, and perform
Salah (tahajjud), and thereafter supplicate to Allah to remove this difficult
situation, because Allah responds and answers the call of the one who calls
unto Him. The Shaykh disliked speaking to people in a harsh tone, instead
he displayed mercy and compassion to people who were afflicted by some
kind of difficulty. He always opened the door to the acceptance and mercy
of Allah for them by encouraging them to seek forgiveness (istighfar) and
repent (tawbah). He was never pleased with conflict amongst the ‘ulama.

Shaykh Badr al-Din’s approach to knowledge may be summarized as
follows:

« He encouraged people to acquire knowledge and supported this with
numerous hadith from the Prophet Muhammad.

o He visited various schools and interacted with the teachers, even
those who taught other subjects like mathematics.

 Everyone, including the youth, was welcome in his lessons.
« He encouraged the students to question the scholars.

o Hereminded the students about the etiquette and conduct of a stu-
dent of knowledge.
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He stressed that the ‘ulama should not abandon the community
and isolate themselves from it, and he emphasised the necessity to
impart knowledge. He sent some of his students to serve as imams
and teachers in Beirut.

He stressed the need to publicize knowledge. In his time, this was
done in newspapers.

His efforts bore fruit and some of his students had study-circles in the
mosques and others established their own institutions (madrasa), resulting
in an academic revival in the city.

His students!

Many past scholars preferred developing people intellectually and spir-
itually to writing many books. Some said that their students were their
legacy. Although Shaykh Badr al-Din did author some works, his students
are a wonderful testimony to his knowledge and personality. However, as
mentioned by Shaykh Muhammad al-Yaqubi, his students may be divided
into four categories:

1.

Those who studied with him in the early days of his life, like Shaykh
Tahir al-Atasi.

Those who studied with him from around 1320 AH (1902 CE) and
went on to become great scholars. They included people like Shaykh
Hashim al-Khatib, Shaykh ‘Ali al-Daqr, Shaykh Muhammad al-
Hashimi, and others.

Students of the scholars mentioned in the second category who
eventually also attended lessons that were conducted by Shaykh
Badr al-Din. These included scholars like Shaykh Salih al-Farfar,
Shaykh Hasan Habannaka, Shaykh ‘Abdul Karim al-Rifa’i, Shaykh
Fakhr al-Din (Shaykh Badr al-Din’s grandson), and others.

Those who attended gatherings in the last few years of Shaykh Badr
al-Din’s life. They may have attended some gatherings and received
ijazah from the Shaykh. These include Shaykh Salim al-Hammamj,
Shaykh Fatih al-Kettani, and others.

1 There are short biographies of a number of these scholars in the books: Muslim
scholars of the 2oth and the 21st Century. The latter was published by b1, Cape
Town. A few have been posted on: www.seekersguidance.org
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One of his students, Shaykh Mahmud al-‘Attar (d. 1362 AH (1944 CE)) said
that Shaykh Badr al-Din was sought after by scholars from everywhere,
who were eager to take ijazah from him. He was the Proof of Islam and
the Protector of the SharTah in his time. Therefore, it is very difficult to
enumerate the people who received ijazah from him. Many were prominent
scholars. Shaykh Mahmaud al-‘Attar was a renowned scholar of figh and
ustl al-figh who had studied under Shaykh Badr al-Din and accompanied
him for more than 40 years. He attended his private and public lessons and
received ijazah from the ‘ulama in Egypt, Makkah, Madinah and India.
Many prominent ‘ulama were his students.

Shaykh Yahya al-Maktabi (d. 1378 AH (1958 CE)) was born in Damascus.
His father was a Hanafi jurist. He memorized the Quran when he was young
and studied with the scholars. Remaining closely attached to Shaykh Badr
al-Din in the Dar al-Hadith and in his home, he served as imam, khatib and
teacher in the institution. Shaykh Badr al-Din loved him and he diligently
tulfilled all the tasks and responsibilities that were assigned to him by his
Shaykh. He had a copy of the Shaykh’ ijazah which he gave to people.

Shaykh Abu al-Khayr al-Maydani (d. 1380 AH (1961 CE)) was a famous
Nagshbandi scholar who was born in Maydan, a suburb of Damascus.
He attended lessons by Shaykh Salim al-Mastit], who encouraged him to
acquire religious knowledge and gave him the good news that he would
eventually grow up to be the shaykh of Syria. He studied Hanafi figh and
various other subjects until his shaykh directed him to continue studying
with Shaykh ‘Abdul Hakim al-Afghani with whom he studied al-Hidayah.
He studied with the Shaykh for four years. He took the Nagshbandi Order
from Shaykh ‘Isa al-Kurdi and eventually married his daughter. In addition
to being appointed head of the ‘Ulama League, he also taught the six books
of hadith and numerous other books. Furthermore, he taught at the Dar
al-Hadith and was regarded by some scholars as one of the *abdal of his
time. He passed away in Ramadan in 1380 AH (1961 CE).

Shaykh Muhammad Rafiq al-Siba’1 (d. 1403 AH (1983 CE)) was born in
Homs where he obtained his initial education. He eventually enrolled at the
French Faculty of Medicine where he studied for three years. Thereafter,
he studied at the Faculty of Medicine in Damascus for two years. Instead
of practicing as a doctor, he served Shaykh Badr al-Din and lived in one
of the rooms at the Dar al-Hadith. He passed away in 1403 AH (1983 CE)
while uttering the words, “Allah, Allah, Allah”

2 Abdal: This refers to one of the categories of the awliya (the friends of Allah).
There are narrations that indicate that there are 40 abdal and Ibn ‘Abidin has a
treatise on the topic titled: Jjabat al-Ghawth bi Bayan hal al-Nugaba wa al-nujaba
wa al-abdal wa al-awtad wa al-ghawth.
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Shaykh Mahmud Rankasi (d. 1405 AH (1985 CE)) went to Damascus
when he was about 12 years old. He settled at the Dar al-Hadith eager to
study with Shaykh Badr al-Din. He also studied under some of the Shaykh’s
students. He authored a treatise on the life of Shaykh Badr al-Din and
another on Shaykh Abua al-Khayr al-Maydani.

Shaykh Mahmud Rankasi was in the Dar al-Hadith on one occasion,
when some scholars entered and questioned Shaykh Badr al-Din about a
certain matter concerning figh. He directed them to Shaykh ‘Ata al-Kasm
(d. 1357 AH (1938 CE)) who was the mufti at the time. The questioner went
to Shaykh al-Kasm and returned without an answer. Shaykh Badr al-Din
then directed him to Shaykh Mahmud al-‘Attar, a senior Hanafi scholar.
The questioner went to him and returned without an answer. The Shaykh
merely said: la hawla wa la quwwata illa billah (There is no power and
might except with Allah).

and asked for a certain book. He then said: “Open the book and count 16
pages, and then requested the questioner to count 6 lines”. The questioner
read what was written and then remarked: “O Mawlana! This is Shafi1
while I am Hanafi...

Shaykh Badr al-Din replied: “la hawla wa la quwwata illa billah” (There
is no power and might except with Allah). Ya Ba, You and I and the general
public, our madhhab is the madhhab of our mufti. And this (the author of
the book) is our mufti”. This is an indication of his humility. Despite his
vast knowledge, he did not make a claim to being a mujtahid.?

Prior to coming into contact with Shaykh Badr al-Din, Shaykh $alih
al-Farfur (d. 1407 AH (1986 cE)) loved philosophy, especially the books by
Imam al-Ghazzali. He was so fond of Imam al-Ghazzali that he dreamt
about him. He subsequently attended a lesson by Shaykh Badr al-Din with
his teacher, Shaykh Muhammad Hashim al-Khatib (d. 1378 AH (1958 CE)).
He, Shaykh Salih, questioned the Shaykh about philosophy. The Shaykh
spoke at length about the philosophy of the Greeks, Romans, Indians and
Persians. He then discussed the types and objectives of philosophy for
more than ninety minutes. Furthermore, he spoke about the prominent
philosophers, pointed out the differences between their approaches. He said
it is not permissible to declare all philosophers disbelievers, because there
are true believers among them, namely those who follow the the Prophetic
example. Shaykh Badr al-Din once said: “Certainly the Imam (al-Ghazzali),
the Proof of Islam, Abt Hamid, addresses the mind and the heart”. Shaykh
Salih studied the Islamic sciences, mathematics, engineering, the natural

3 Mujtahid: Refers to the scholar who has the knowledge and ability to extrapolate
and deduce legal rulings from the detailed evidences of the SharT’ah. The process
is known as ijtihad. The imams of the 4 madhhabs are examples of mujtahid’s.
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sciences, and much more with Shaykh Badr al-Din, for a long time. He
even composed poetry that he read to the Shaykh, which pleased him.

Shaykh Badr al-Din was very concerned about the affairs and well-being
of students seeking Islamic knowledge. There was a place known as al-Ta-
kiyah al-Sulaymaniyah in Damascus, which consisted of rooms endowed
to students. Meals and other basic essentials were provided to students. It
was built during the time of Sultan Sulayman (the Magnificent). However,
it was eventually managed and controlled by the authorities, who used it
as accommodation for medical doctors. When the thirst and desire for
Islamic knowledge increased due to the efforts of Shaykh Badr al-Din and
others, the number of students increased and they had no place to live. The
students approached him and asked if they could reside in these rooms
because they were originally built for them. The Shaykh said the rooms were
endowed for students of Islamic knowledge, so they were more deserving
of them than the doctors. He said the government could find alternative
accommodation for the doctors. As a result, a number of students settled
in these rooms and the doctors had to leave.

The following are some of the Shaykh’s famous students who were
prominent ‘ulama:

(Note: This list is a combination of scholars from the four categories men-
tioned earlier.)

o Shaykh Tahir al-Atasi (d. 1359 AH (1940 CE)).

o Shaykh Amin Suwayd (d. 1355 AH (1936 CE)). He was not a student
of Shaykh Badr al-Din in the real sense. He may have attended some
gatherings. He had his own shuytkh and was an excellent scholar
of figh and usal al-figh.

o Shaykh Muhammad Yahya al-Maktabi (d. 1377/78 AH (1958 CE)).
+ Shaykh Mahmud Yasin (d. 1367 AH (1948 CE)).

o Shaykh Mahmaud al-‘Aqqad (d. 1394 AH (1974 CE)).

o Shaykh Muhammad Arif al-Juwayjati (d. 1395 AH (1975 CE)).

o Shaykh Arif al-Dowji al-Sawwaf (d. 1370 AH (1951 CE)).

o Shaykh Tawfiq al-Ayyabi (d. 1351 AH (1932 CE)).

« Shaykh ‘Abdul Muhsin al-Ustuwani (d. 1383 AH (1963 CE)).
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Shaykh ‘Abdul Razzaq al-Ustuwani (d. 1363 AH 1943 CE)).
Shaykh Muhammad Badr al-Din ‘Abidin (d. 1402 AH (1981 CE)).
Shaykh Salim al-Kuzbari (d. 1331 AH (1913 CE)).

Shaykh Muhammad Suhayl al-Khatib (d. 1402 AH (1981 CE)).
Shaykh Muhammad al-Mubarak (d. 1402 AH (1982 CE)).
Shaykh Jamal al-Din al-Qasimi (d. 1332 AH (1914 CE)).

Shaykh ‘Abdul Qadir al-Mubarak (d. 1365 AH (1946 CE)).
Shaykh Bahjat al-Baytar (d. 1396 AH (1976 CE)).

Shaykh ‘Ali al-Daqr (d. 1362 AH (1943 CE)).

Shaykh Hashim al-Khatib (d. 1378 AH (1958 CE)).

Shaykh ‘Abdul Qadir al-Qassab (d. 1360 AH (1941 CE)).

Shaykh ‘Abdul Karim al-Rifa1 (d. 1393 AH (1973 CE)).

Shaykh Muhammad Raghib al-Tabbakh (d. 1370 AH (1951 CE)).
Shaykh ‘Abdul Qadir Badran (d. 1346 AH (1927 CE)).

Shaykh Muhammad Shakahshiri, Aba Ibrahim al-Kosa (d. 1391 AH

(1971 CE)).

Shaykh Muhammad Kamil al-Habrawi (d. 1346 A= (1927 CE)).

Shaykh ‘Abdul Wahhab al-Hafiz dibs wa zayt (d. 1389 AH (1969 CE)).

Shaykh Muhammad Abu al-Yusr ‘Abidin (d. 1401 AH (1981 CE)).

Shaykh Muhammad Sharif al-Yaqabi (d. 1362 AH (1943 CE)). He
was not a student of Shaykh Badr al-Din in the real sense but may
have attended some of his gatherings. He had his own shuytkh and
excelled in tafsir, Maliki figh, and sirah. He was a student of the

Shadhili Order.
Shaykh Ahmad Nasib al-Mahamid (d. 1421 AH (2000 CE)).
Shaykh Ibrahim al-Ghalayini (d. 1377 AH (1958 CE)).

Shaykh Muhammad Makki al-Kettani (d. 1393 AH (1973 CE)).
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Shaykh Muhammad Sa’id al-Burhani (d. 1386 AH (1967 CE)).
Shaykh Muhammad ‘Arif ‘Uthman (d. 1385 AH (1965 CE)).
Shaykh Hasan Habannaka al-Maydani (d. 1398 AH (1978 CE)).

Shaykh Ahmad al-Habbal (d. 1430 AH (2009 cE)). He was known for
serving the Shaykh and for his abundance of ibadah and salutations
upon the Prophet Muhammad &.

The following are scholars from other countries who studied under Shaykh
Badr al-Din or sought ijazah from him:

Shaykh ‘Abdul Hayy al-Kettani (d. 1382 AH (1963 CE)) (Morocco).
Shaykh ‘Abdul Wasi’ al-Was1 (d. 1379 AH (1960 CE)) (Yemen).

Shaykh Muhammad Dwesh al-Alusi (d. 1357 AH (1938 cE)) (Bagh-
dad, Iraq).

Shaykh ‘Abdul Qadir al-Shalabi (d. 1369 AH (1950 CE)). He was a
Hanafi mufti in Madinah but hailed from Tripoli.

Shaykh Muhammad ibn Ja'far al-Kettani (d. 1345 AH (1927 cE)) (Mo-
rocco).

Shaykh Muhammad al-Zamzami ibn Muhammad ibn Ja'far al-
Kettani (d. 1371 AH (1952 CE)).

Shaykh Mustafa Naja (d. 1350 AH (1931 CE)). He was the mulfti of
Beirut.

Shaykh Muhammad Effendi al-Kisti (d. 1350 AH (1931 CE)) . He was
a qadiin Beirut.

Shaykh Muhammad al-‘Arabi al-‘Azzazi, (d. 1382 AH (1962 CE)) (Leb-
anon).

Shaykh Muhammad ‘Abdul Jawad al-Qayati, (d. 1320 AH (1902 CE))
(Egypt).

Shaykh Muhammad al-Hashimi (d. 1381 AH (1961 CE)). He was from
Tilmisan, Algeria, but settled in Damascus.

Shaykh Salih al-Tanusi (d. 1353 AH (1954 CE)) (Tunisia).
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o Shaykh ‘Ashiq Ilahi al-Mirti (d. 1360 AH (1941 cE)) (India).

o Shaykh Husayn al-Wassabi (d. 1393 AH (1973 CE)) (Yemen).

o Shaykh Ahmad al-Ghumari (d. 1380 AH (1961 CE) (Morocco)

o Shaykh Ibrahim al-Rawi (d. 1365 AH (1946 cE)) (Baghdad, Iraq).

o Shaykh Muhammad Zahid al-Kawthari (d. 1371aH (1952 cE)) (Tur-
key). He met the Shaykh but did not receive ijazah from him.

o Shaykh ‘Abdul Sattar al-Hindi al-Makki (India, Makkah).
« Shaykh ‘Abdul Qadir al-Shalabi (d. 1369 A= (1950 CE)) (Tripoli, Leb-

anon).

o Shaykh Ahmad ibn al-Ma'min al-Balghithi (d.1348 AH (1929 CE))
(Morocco).

o Shaykh Muhammad ‘Azam ibn Husayn al-Bakri.

Books

During his period in seclusion, he is assumed to have authored between
forty and fifty books and treatises. His student, who was also the Mufti of
Homs, Shaykh Tahir al-Atasi (d. 1359 AH (1940 CE)) mentioned most of
his books in a qasidah. Most of these comprised that which his students
had documented during his lessons. One of his students, Shaykh Suhayl
al-Khatib, was the fastest at transcribing during the lessons. Some of his
books are the following:

o Al-Budur al-Jaliyah fi Sharh al-Manzimat al-Santsiyah
o Hashiyat ‘ala Usal Ibn al-Hajib

o Hashiyat ‘ala Tafsir al-Jalalayn

o Hashiyat ‘ala Sharh Adab al-Bahth wa al-Munazarah

o Hashiyat ‘ala Sharh al-HafniHashiyat ‘ala al-Shamsiyah

o Hashiyat ‘ala al-FinariHashiyat ‘ala ‘Aqa’id al-NasafiHashiyat ‘ala
‘Aq?@’id al-‘UdadHashiyat ‘ala Kitab al-Mutawwal

o Hashiyat ‘ala Nukhbat al-Fikr
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Hashiyat ‘ala Nazm al-Sullam

Al-Durar al-Bahiyah fI Sharh al-Manzamat al-Bayqaniyah. This
was published for the first time in 2008.

Rawd al-Maani li Sharh ‘Aqidah al-‘Allamah al-ShaybaniSharh Sahih
al-BukhariSharh ‘ala al-Shama’il

Sharh ‘ala al-ShifaSharh ‘ala Sirah al-‘TragiSharh al-Khulasah fi al-
Hisab

Sharh ‘ala al-Qatr (Ghayat al-Maram ‘ala Sharh al-Qatr 11 Ibn Hisham)
Sharh ‘ala al-Mulla Jami (Grammar)

Sharh ‘ala Mughni al-Labib

Sharh ‘ala al-Sirajiyah

Sharh ‘ala Mugni al-Afkar

Sharh ‘ala Lamiyat al-Afaal

Sharh Qasidah Ghurami Sahih (Mustalah al-Hadith). This was first
published by the famous publisher, Bilaq, in 1286 AH (1969 CE)
when the Shaykh was only 19 years old. It has been published again
more recently.

Sharh ‘ala Qasidah al-Burdah

Fayd al-Wahhab fi Muwafaqat Sayyidina ‘Umar ibn al-Khattab (a
commentary on the work by al-Suyuti). This was published under
Shaykh Rankasi’s supervision in 1404 AHMany of his books were
destroyed in the fire that ravaged the Hamidiyah Market in 1330 AH
(1912 cE). Others were concealed because his students felt that this
was in accordance with Shaykh Badr al-Din’s wishes as he erased
his name from anything that he wrote.

His travels

He travelled to the city of Homs in 1290 AH (1873 CE) where a number of
scholars read to him and he granted them ijazah. He travelled to Egypt when
he was about 25 years old. While he was there, he met Shaykh Muham-
mad al-Ashmiini (d. 1321 AH (1909 cE)) and Shaykh Ibrahim al-Saqqa. He
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received ijazah from them. He travelled to the Hijaz twice, and also to al-
Quds. During hajj, many scholars, including a large number from India,
were eager to meet him and read various books to him. When he visited
the Prophet Muhammad during his last hajj in 1333 AH (1915 CE), it was a
Friday. He took a bath, wore his best clothes and then entered the masjid.
People gathered around him, but he did not speak to anyone until he left.
The scholars and students who were present sought ijazah from him. Even
King Husayn (d. 1350 AH (1931 CE)) sent his four sons to welcome and receive
the Shaykh on the outskirts of Makkah and prepared a special place for him
to stay in his palace. When the Shaykh arrived in Makkah, the King went
out personally to welcome him, but he stayed with the family of Hashim.

An interesting incidentoccurred during his trip to the Hijaz. The train
he was travelling on broke down on the way. The heat of the desert was
harsh but it did not deter the Shaykh. It was the time of zuhr and so the
Shaykh and some other passengers disembarked to perform salah. They
commenced and were about to go into ruku’ when the train started to
move. The people broke their salah and rushed to board the train while
the Shaykh remained engaged in salah. The train travelled for a while be-
fore some passengers realized that the Shaykh was not on the train. They
informed the person in charge and they returned only to find him still in
salah. They waited until he had finished. He boarded the train without
showing signs that he was even aware that he had been alone in the desert
for a period of time.

His family

In 1295 AH (1878 CE), he married Ruqayyah, the daughter of the pious
scholar, Shaykh Muhyi al-Din al-‘Ani (d. 1290 AH (1873 CE)). The marriage
was blessed with eight children: two sons and six daughters.

One of his sons, Ibrahim ‘Tsam al-Din, was born in (1306/7 AH 91889/90
CE)). He was a scholar who was raised under the care and guidance of
his father. He studied under many of his father’s students, like Shaykh
Mahmud al-‘Attar. He even received ijazah from the Egyptian scholar,
Shaykh Muhammad Bakhit al-Mut11i. His friends and colleagues included
Shaykh Muhammad al-Khidr Husayn (d. 1377 AH (1958 CE)), Shaykh Taj
al-Din al-Hasani, and Shaykh Zayn al-‘Abidin al-Tanusi.

He married the Shaykh Mahmid Hamzawi’s niece and was blessed
with a child, Muhammad Fakhr al-Din (d. 1407 AH (1987 CE)). He passed
away in 1335 AH (1917 CE), when he was still young, after succumbing to
an illness. That night, after the lesson, Shaykh Badr al-Din sat in his home
receiving people who were offering their condolences. However, when the
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time approached for him to study and complete his awrad, he stood up,
placed Shaykh Mahmid Yasin in his place and left. He was not deterred by
some of the senior members of the community who may have been present.
His greater concern was to fulfill the rights of Allah through his teaching.

His other son, Muhammad T3j al-Din al-Hasani, was a scholar who
served as President of Syria. He was born in Damascus in 1307 AH (1890
CE). He was raised under the care of his father and also studied under some
of his father’s students. He received ijazah from Shaykh Muhammad Bakhit
al-Mut’i, Shaykh ‘Abdul Hakim al-Afghani, and Shaykh Muhammad ibn
Jafar al-Kettani. He served as an editor for the al-Sharq newspaper. King
Faysal appointed him as the director of of academic affairs in 1920, until
he eventually became the official qadi of the capital. During this period, he
also taught usal al-figh, personal law and inheritance at the Law Institute.
In 1347 AH (1928 CE), he was appointed as the president of the country, a
position he held until 1931. He travelled to Europe to explain the situation
in his country. He remained in Paris for some time. In 1360 AH (1941 CE),
he was involved in forming Parliament until Syria announced its indepen-
dence in the same year. He passed away in 1362 AH (1943 CE).

His daughters were all known for their exceptional character, piety and
love of good. The first one, Asma, was a righteous woman who took care of
the house after her parents had passed away. The second was Bahiyah (d.
1387 AH (1968 CE)), who was known for her excessive worship, devotion,
asceticism and giving of sadaqah. The third daughter, Sarah, was known
for her piety. The fourth one, ‘Aishah, married Salah al-Din al-Khatib. The
fifth one, Shafiqah, married Salim al-‘Ani. The last one, Salma, married
her cousin, Yasuf.

His grandson, Muhammad Fakhr al-Din, was born in Damascus in 1329
AH (1911 CE). Because his father passed away in 1335 AH (1917 CE), he was
taken care of by his grandfather. He studied under his grandfather and some
of his students. He eventually became the head of the fatwa administration
under the head mufti, Shaykh Muhammad Shukri al-Ustuwani. In 1382 AH
(1963 cE) he was appointed as the general director of fatawa and religious
education. This was during the era of the head mufti, Shaykh Abua al-Yusr
‘Abidin. He held numerous other positions, including being the dean of
the Dar al-Hadith al-Ashrafiyah. He even taught at the Dar al-Hadith. He
was loved and respected by all, including the scholars. He passed away in
1407 AH (1987 CE).
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Demise

On the 20t Rabi’ al-Awwal 1354 AH (1935 CE), he bid farewell to the um-
mah. Some scholars maintain that he mentioned his wasiyah about two
days before he passed away. On that day he said: “May salam be upon the
ummah of the Prophet Muhammad & and we seek forgiveness from Allah
for anything that we may have done while we were on earth in respect to
the ummah, as far as not fulfilling their rights and offending them. We ask
Allah to use them for that which pleases Him and to turn the plans of the
sinners and disbelievers away from them. We leave them in Allah’s care
in matters of their din and in worldly matters and we ask Him to assist
them in their din, in which is their means of success, and in their worldly
affairs, because it is where they reside, and to assist them in the affairs of
the Hereafter, which is their final abode...”. He went on to advise them to
dedicate themselves to seeking knowledge and to respect the ulama. He
concluded by greeting everyone.

Shaykh Badr al-Din passed away on Friday, 27 RabT" al-Awwal 1354 AH
(1935 CE) after performing salah al-Duha. Shaykh ‘Abdul Muhsin al-Ustu-
wani (d. 1383 AH (1964 CE)) announced the news of his passing.

The Shaykh maintained his high aspirations and worship until his last
days. Experiencing great discomfort and pain for over a month before his
demise, he eventually stopped eating for about one week before he passed
away and sufficed with a little milk. Almost all of the inhabitants of Da-
mascus went out for his funeral, which was announced over the minarets
and from the pulpits. Some estimated the crowd was more than 150,000
people. Salah al-Janazah was performed at the Umayyad Mosque at around
16:30 and his body reached the al-Bab al-Saghir cemetery at 19:00, where
he was buried next to his wife and son, Shaykh Taj al-Din. Due to the large
crowds, salah al-Janazah was performed multiple times as well as in many
of the mosques. His wasiyah was read from the pulpit of the Umayyad
mosque by Shaykh Rafiq al-Siba’1.

His character, daily routine, role in the community, and personal
anecdotes

PHYSICAL APPEARANCE AND CHARACTER

He radiated nur that was noticeable from a distance. He was fair in complex-
ion, and his hair was light or blondish. The mark of piety clearly embellished
his forehead. He donned a light yellowish turban over a red Turkish hat
and wore a cloak (jubah) with broad sleeves. He wore sandals that resem-
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bled the sandals of the Prophet Muhammad £. In fact, a few years before
he passed away, he informed Shaykh Rankisi that he had been wearing
the same clothing for 55 years. His walk was one of awe and respect, and
he only cast his gaze on the place where he would next place his foot.
Reticent in nature, he was very humble, especially with his students, the
poor and the destitute. He disliked anyone kissing his hand and when he
sensed that someone was going to do that, he quickly withdrew his hands
under his sleeves.

Unaffected by fame and recognition, he disliked large numbers of stu-
dents walking behind him. He was patient and forbearing, and never became
angry except if something violated the character of Islam, like backbiting
or slander. He never engaged in gossip or slandered anyone, and such
behaviour was not permitted in his gatherings. He did not permit any
worldly talk in the mosque, regardless of the identity of the person speaking.
However, even when he was angry, the most he said was:

AfU\) Y\ 3 _93 Y 9 J ) g~ Y
There is no power and might except with Allah

La hawla wa la quwwata illa billah

The Shaykh preferred to walk through the narrow, somewhat concealed
alleys of the city, rather than through the main streets. He did this to avoid
the market places, protecting his gaze from anything prohibited, as well to
avoid large crowds of people who were eager to follow him. He also avoided
anything that was doubtful lest it led to something prohibited (haram).

HUMILITY AND DISLIKE FOR FAME

When he faced the leaders, his humility was coupled with honour and
dignity, and nothing and no one was able to force him to do that which he
did not want to do. He excused himself and did not accept an invitation
from the Czar of Russia and the Ottoman Sultan, Abdul Hamid.
Despite his vast knowledge, he disliked pronouncing fatwas unless it
was really necessary. Very often, he would direct the questioner to one of
his students to respond or to a book wherein the answer could be found.
At times, he even requested four students to respond with answers from
each of the four madhhabs respectively. This developed their self-confi-
dence. Likewise, he disliked leading salah, and is not known to have ever
led it. Although he always performed salah in congregation, he preferred
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to follow one of his students. Many official positions were offered to him,
but he refused all of them. He adopted this position so that he remained
independent. He was thus able to speak the truth and was never regarded
as a “government scholar”. He displayed this independence in his life by
not relying on a salary. He lived off a portion of the agricultural land that
he inherited from his father. His brother, Shaykh Baha al-Din, took care
of affairs at home.

An interesting incident in this regard is that when the constitution was
announced during the time of Sultan ‘Abdul Hamid, news spread throughu
out Syria that the people were going to pledge their support to Shaykh
Badr al-Din as the Khalifah, and that the following Friday, the imams
would announce this from the pulpit. This news was published in some
newspapers and also reached the politicians in Turkey, who were deeply
concerned. The Interior Minister, Rataf Basha, who was the Commissioner
in Egypt, contacted the Governor in Damascus, Nazim Basha, who was in
al-Quds at the time. He instructed him to return to Damascus and inves-
tigate the matter. The Governor, who loved Shaykh Badr al-Din, returned
to Damascus to investigate. When the news reached Shaykh Badr al-Din,
he simply said: “There is no need to be concerned. I am not interested in
positions and neither am I seeking status” He ensured that all actions were
done exclusively for the pleasure of Allah.

A scholar once defended the Shaykh’s position on certain matters. He
met with the Shaykh and informed him about what he said and that he
did that for his sake. Shaykh Badr al-Din replied: “If you did that for my
sake, then don’t dirty your shoes for my sake”. (implying that the actions
must be done to please Allah and not anyone else).

HIS DAILY ROUTINE

Shaykh Mahmiud Yasin and Shaykh Mahmaud al-Attar said that the Shaykh
prayed Fajr in the Umayyad Mosque at its earliest time, and after completing
some of his litanies (awrad), he proceeded to his room at the Dar al-Hadith.
Scholars and students flocked around him and accompanied him. When
he reached the Dar al-Hadith, he turned to face them and then requested
them to supplicate (dua). He greeted them and entered his room where
he completed his awrad. Thereafter, he performed salah al-Duha, which
he never omitted, even during his travels to the Hijaz and on the day he
passed away. After lying down for a short while, he commenced his lessons.

As soon as the time of Zuhr approached, he performed wudu, faced
the giblah, supplicated and performed voluntary salah. When the adhan
for Zuhr was called, he performed salah in congregation. After completing
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his awrad, he resumed teaching. When ‘Asr approached, he got ready and
performed salah in congregation and returned to his lessons. During this
time he completed two or three lessons. Thereafter, he returned home.

After Maghrib and iftar (when he was fasting), he conductedlessons
from his home. They were attended by some students and many members
of the public. He delayed ‘Isha on account of the lesson. After performing
‘Isha in congregation, he hastened to sleep without engaging anyone in
talk. He went to bed engaged in dhikr. He woke early for Tahajjud, and
proceeded to the Ummayyad Mosque before Fajr.

He almost never abandoned this routine. His grandson, Shaykh Fakhr
al-Din, described the way he slept, sayingthat he never slept on a bed unless
it was necessary. He sat on a circular chair made of cotton. If he was really
overcome by sleep, he leaned against the wall and dozed off for a while.
Thereafter, he rose, made wudi, and resumed whatever he had been doing
until sometime before Fajr.

His life was occupied with salah, dua, dhikr, fasting, his lessons, inter-
ceding on behalf of someone with the authorities, offering advice (nasthah),
visiting the prisons and the graveyard, maintaining family ties, visiting the
sick, and bringing people closer to Allah.

He engaged in abundant recitation of the Qurian and salutations upon
the Prophet, and punctually observed all sunnah and nafl salah, including
salah al-Duha, salah al-Awwabin and salah al-Tasbih. He fasted every day
of the year, except days on which fasting is prohibited or disliked, or when
he was ill.

Shaykh Salih al-Farfur cited some instances in which Shaykh Badr al-
Din attended dhikr gatherings, commonly known as the hadrah, during
which the attendees stand holding each other’s hands and chanting words
in praise of Allah #% and the Prophet Muhammad. After one such gather-
ing, he said to those present: “Ya ba, increase in these blessed gatherings
and the noble hadrah, because through it the hearts are united to Allah”.

Shaykh ‘Abdul Wasi’ al-Wasi'1 was a prominent scholar from Sana,
Yemen, who stayed in Damascus for about five years during which he
studied under Shaykh Badr al-Din. He referred to his teacher as ‘Allamah
al-Dunya, and described him as someone who fasted perpetually except
for the days of ‘Id. He never engaged in any futile talk and his tongue never
ceased remembering Allah. He never permitted anyone to backbite in his
gatherings or in his presence. In addition to being an exceptional research
scholar, he was very precise, a man of immense taqwa, and a person who
preferred isolation. He avoided unnecessary luxuries relating to clothing
and his life in general, and disliked fame. He was constantly engaged in
dhikr and sending salutations upon the Prophet Muhammad £ even during
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the pauses while teaching. He said that out of piety and consciousness of
Allah #2, he would never lead anyone in salah.

He never wrote in his own handwriting. If he needed to intercede for
someone with the authorities, he requested his deputy, Shaykh Yahya
al-Maktabi, to write on his behalf and he merely endorsed it with his stamp.
When the authorities saw his stamp, they immediately complied. When he
heard about any family who may have been in difficulty, he sent Shaykh
Yahya to assist them on his behalf.

On the days of ‘Id, scholars, statesmen and the general public visited him.
He, however, remained in his room at the Dar al-Hadith and the people
approached Shaykh Yahya. He served the guests with sweets and coffee on
behalf of the Shaykh. When the visitors were ready to leave, they passed
by the Shaykh to greet him and they requested his duas. He responded:
Allahu yuwaffiquna (May Allah grant us tawfiq).

Shaykh ‘Ali al-Tantawi said that Shaykh Badr al-Din was the secret
strength of Damascus. When they were overcome with trials or tribulations,
people approached him and his words always inspired hope. They had a
profound effect on the people of Syria and left them fearless. His room
was like a sanctuary for the people. It appeared to be from the Umayyad
or Abbasid eras, or the time of Salah al-Din al-Ayyubi. It did not seem to
be a place from the 20™ century. When people wished to visit him, they
all, regardless of social or political standing, removed their shoes, carried
them in their hands, lowered their heads humbly, and sat in front of the
Shaykh. They never spoke unless he questioned them or he permitted them
to speak. Sometimes, he may have advised them or admonished them.

DEALING WITH THE LEADERS

Shaykh Badr al-Din lived at a time when there was a great deal of fear and
uneasiness. This was the period of the First World War and the French col-
onization of Syria. It burdened the Shaykh greatly. He constantly inquired
about the well-being of the people. He interacted with the leaders merely
to ensure that the public was protected from all forms of oppression. The
Ottoman leader in Syria at the time, Jamal Basha, tried to solicit a fatwa
from the Shaykh permitting the execution of some civilians. He visited
the Shaykh at the Dar al-Hadith, sitting respectfully and humbly in front
of him. When he asked the Shaykh for the fatwa, the Shaykh replied that
there may be some who are oppressed among the group, so the punishment
cannot be meted out because of uncertainty. Jamal Basha denied this, so
the Shaykh suggested that he rather ask the mufti. Jamal Basha said that
he (Shaykh Badr al-Din) was the leader of the ‘ulama. He replied: “May
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Allah rectify you! Who said that?” Shaykh Badr al-Din then quoted a hadith
that is reported by Imam Ahmad from Aba Hurayrah who said that the
Messenger of Allah said: “The dua of an oppressed person is accepted. If
he is a sinner, then the consequences of his sin will be on him”. So, if you
fear oppression, ask the mufti. Jamal Basha was unhappy because he was
unable to obtain a fatwa from the Shaykh. He got up to leave and requested
that the Shaykh make dua for him. The Shaykh merely said: “May Allah
allow you to do that which is best for the Muslims and may He assist you
in establishing justice”

On another occasion, Jamal Basha attended an iftar function at the
Umayyad Mosque which was attended by Shaykh Badr al-Din. After the
meals were completed, Shaykh Badr al-Din addressed the gathering and
requested that Jamal Basha act with kindness and compassion and release
all prisoners. Jamal Basha did not comply.

When the French general arrived, Shaykh Badr al-Din refused to meet
him and he prevented the people from paying taxes to the French. Instead,
he made the call for jihad from the Dar al-Hadith. He then roamed different
areas of Syria encouraging a widespread uprising and a jihad to remove
every French soldier from the country. Whenever he went to a town or
village in Syria, he went to the main mosque where he conducted a les-
son and encouraged the crowd to wage jihad against the French. He was
frequently accompanied by Shaykh ‘Ali al-Daqr and Shaykh Muhammad
Hashim al-Khatib.

Shaykh Muhammad al-Ashmar and Hasan al-Kharrat (d. 1925 cE) used
to meet Shaykh Badr and consult him and they received instructions from
him. He used to place his hand on their heads and say to them: “Attach
your hearts to Allah. Don’t fear anyone but Allah”.

Shaykh Badr sent a letter with Shaykh Rafiq al-Siba’1 to General Ann
drea requesting that the French stop all injustices against the people of
Maydan. The General responded by letter in February 1926 CE, agreeing
to the Shaykh’s request.

The French bombed Damascus and this caused immense damage and
destruction. A French pharmacist, who was also a spy, was near Shaykh
Badr al-Din’s home. The Shaykh merely told him: “Is this what you do
when you want to rule the country?” The bombing ceased less than half
an hour later.

On another occasion, Shaykh Badr al-Din requested Shaykh Yasuf
HayD from Bayrad to come to the Dar al-Hadith. Shaykh Yusuf arrived
only to find the place crowded, with almost all the muftis of Syria pres-
ent. Shaykh Badr al-Din called one by one to his room. When he called
Shaykh Yasuf, he questioned him about the number of French soldiers in
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the Qalman Mountain area. The Shaykh replied that they did not exceed
one hundred in number. The Shaykh also asked Shaykh Yasuf about the
population in the area, so he said there were more than 100,000 people.
Shaykh Badr al-Din then remarked that it was surely possible that such a
large number could defeat the hundred French soldiers. He told Shaykh
Yasuf about a strategic place from which they could attack the French. In
this way, the Shaykh encouraged the jihad, monitored the developments,
and also provided spiritual nourishment for the fighters.

When the French tried to form an alliance with the Christian com-
munity in a part of Damascus and use it as a base to launch an attack,
Shaykh Badr al-Din visited the Christians and this visit strengthened the
Muslim-Christian alliance against the French.

CONCERN FOR THE MUSLIMS

The Shaykh was deeply concerned about the affairs of the Muslims in his
country and internationally. He often inquired about the condition of the
citizens and even the cost of basic food items. He also worked tirelessly to
rid the society of interest (riba) and other related transactions. Thus, he
encouraged people to work and earn a lawful income. According to him,
the different professions, as well as trade, were part of the mercy given to
the ummah, and were required in order for society to flourish. He also
dealt with the consumption of alcohol and regularly addressed the people
in his classes about its harmfulness and prohibition.

He was concerned about Muslims globally. Once his grandson went to
Ustadh Mazin al-Mubarak’s home at the time of Fajr to give his father a
letter from Shaykh Badr al-Din’s wife. The letter appealed to his father not
to inform Shaykh Badr al-Din about any sad and depressing news from
the Muslim world, because he had received sad news the previous evening
and had spent the entire night crying in supplication to Allah to relieve the
Muslims of their suffering. He had not slept or placed his head on the pillow.

When Sharif Husayn of Makkah announced his revolution against
the Turkish government, the scholars were asked to denounce him. Many
scholars issued fatwas complying with this request because they feared
expulsion or death. When Shaykh Badr al-Din was asked to issue a fatwa in
this regard, he said: “When the Unionist government abandons oppression
and holds on to the Shart’ah, then I guarantee you that Sharif Husayn will
stand by your side”.

Likewise, when the Turkish authorities began appointing incapable
people to religious positions and they issued fatwas without being qualified
to do so, Shaykh Badr al-Din was quick to respond. He declared that the
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appointment of incapable persons to religious positions would result in the
disappearance of any semblance of din and that the non-Muslims would
eventually seize control of Muslim lands. He supported his statement by
referring to a hadith from Aba Ayyub al-Ansari who heard the Messenger
of Allah say: “Do not lament over the religion if its affairs are managed by
capable people, however lament over it when incapable people take charge”

RELATIONSHIP WITH THE YOUTH

He visited some schools and even attended some lessons. He once visited a
school where he attended two lessons, one in Mathematics and the other in
Philosophy. He even participated in solving some mathematical problems.
This had a profound effect on the teachers and the students. He drew the
youth closer to him at a time when many were alienating themselves from
the religion. It was a time when the shuytkh were accusing the youth of
going astray and being rebellious, while the youth accused the shuyikh of
being stagnant. The enemies of Islam benefited from this struggle. Shaykh
Badr al-Din adopted another approach, which involved being loving and
bringing people together.

Whenever he saw a young man in a lesson, he drew him closer and
when it was time for salah, he urged him to lead the salah, even though
many senior scholars were in the congregation. This would often result in
the young man repenting as soon as the salah was over, and joining the
company of the students seeking religious knowledge. At times, the Shaykh
gave a white turban to one of the youth just before the young man stepped
forward to lead the salah. On many occasions, he would intentionally look
out for a clean shaven young man and request him to lead the salah. The
young man, very shy and somewhat embarrassed, would step forward
because Shaykh Badr al-Din was behind him, along with many ‘ulama.
At times, he used to ask one of his students to tell a young man that he
(Shaykh Badr al-Din) loved him for the pleasure of Allah. These actions
had a profound influence on the youth.

Shaykh Badr al-Din even visited the prisons and met with the prisoners.
He comforted them and advised them to repent and improve their con-
nection with Allah. He urged those who were wronged to exercise patience
and he appealed to the authorities to treat the prisoners well and fairly.

DEALING WITH RUMOURS AND BACKBITING

The Shaykh disliked and disapproved of backbiting at all times. He was
once invited by the Governor to a gathering that had many prominent
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people and scholars in attendance. The Governor began speaking about
someone. The Shaykh indicated to him to stop, but the Governor did not
take heed and continued speaking. Shaykh Badr al-Din stood up and was
determined to leave the gathering. When the Governor learned about this,
he stopped and apologized.

Shaykh Badr al-Din was very eager to correct any misunderstanding
or anything that may be a cause of conflict and disunity between people.
Once, a rumour reached Shaykh ‘Abdul Razzaq al-Baytar that Shaykh
Badr al-Din had mentioned something bad about him. He hastened to
write a letter to the Shaykh, which he hoped to send to him with one of
his students. The students were not sure whether they ought to show the
letter to Shaykh Badr al-Din because they were fully aware that he never
permitted any kind of backbiting. Shaykh Badr al-Din overheard them and
their hesitation and he read the letter. He went to visit Shaykh al-Baytar at
his home in al-Maydan immediately. Shaykh al-Baytar heard about this,
so he went out to the street and received him warmly. He invited him to
lunch and the Shaykh accepted. The visit ended with each of these scholars
realizing the truthfulness of the other, as well as the falsity of the rumour,
without either of them even raising the topic. Their respect and reverence
for one another increased and Shaykh al-Baytar composed a poem praising
Shaykh Badr al-Din and his vast knowledge and excellent character.

In another incident, some envious people had spread rumours about
Shaykh ‘Ali al-Daqr. Shaykh ‘Ali was deeply hurt and remained confined to
his home for a long time. Shaykh Badr al-Din asked about his well-being
and was informed about the rumours. The Shaykh was angry and said:
(Ia hawla wa la quwwata illa billah) There is no power and might except
with Allah).

He then asked someone to call Shaykh ‘Ali. When he arrived, Shaykh
Badr al-Din comforted him, took him by the hand and walked with him
through the market place openly praising him and speaking highly about
him and his knowledge and piety. Shaykh ‘Ali was very pleased and he
returned to his family. Thereafter, he always had a good reputation and
was loved and respected by the people.

AFFECTION FOR THE ‘ULAMA

Shaykh Badr al-Din loved and respected the ulama. On one occasion,
when the mufti of Hama, Shaykh Salim Murad, visited him, he stood up
to receive him, kissed his beard and seated him alongside him with great
respect and honour. When Shaykh Isa al-Bayanuni (d. 1362 AH (1943 CE)),
who was from Aleppo, visited him at the Dar al-Hadith, he stood up and
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embraced him, kissed him and seated him alongside him and honoured
him. Similarly, many senior ulama and awliya attended the lessons that were
conducted by Shaykh Muhammad Salim al-Ustuwani (d. 1365 AH (1946
CE)). Shaykh Badr al-Din displayed extra affection and attention to them,
and listened attentively to the comments that were made by many of the
righteous scholars in the hope that they may have been divinely inspired in
their understanding and thus he could benefit from what they had to say.

ASSISTANCE AND CONCERN FOR THE GENERAL PUBLIC

Shaykh Badr al-Din was kind and helpful to everyone. He was deeply conH
cerned about the affairs of the poor and the widows. He was very generous
and never turned anyone away. Even though he never entered the govern-
ment building in his life, he was once approached by a Christian man from
Lebanon for help regarding his son. The man’s son fled to avoid military
conscription and he was found guilty and his punishment was execution.
The man was hoping that the Shaykh would appeal to Jamal Basha on
behalf of his son. Shaykh Badr al-Din wrote a letter to Jamal Basha asking
him to pardon the boy. Jamal Basha accepted and pardoned all those who
were guilty, including the boy.

On another occasion conflict erupted between the Muslims and the
Christians. Shaykh Badr al-Din hastened to prevent it from becoming
uncontrollable. He visited some churches. Eventually, along with ‘Abdul
Qadir al-Jaza'iri, he was instrumental in bringing a peaceful end to the
situation. He received many letters of appreciation for his role, including
letters from Christian religious figures in Damascus and Beirut. This in-
cident made him even more famous and resulted in an invitation from the
Russian leader to attend a function. He excused himself and did not attend.
He even apologized and did not accept Sultan ‘Abdul Hamid’s invitation.
However, when an ordinary man from Damascus invited him at a time
that coincided with the Sultan’s invitation, he accepted.

Shaykh Salih al-Farfir and Shaykh Muhammad Hashim al-Khatib were
studying a treatise on the astrolabe with Shaykh Badr al-Din when a group
of Christians from one of the villages of Horan came. They entered, greeted
him and kissed his hand and one of them remarked in a jovial manner:
“O Mawlana! Your cheeks are not red and neither are your eyes black, so
why do we love you?” The Shaykh smiled and said: “I don’t know”. He
continued being friendly with them until they were ready to leave before
which they requested his dua.

The following incident also testifies to his humility and good character.
Three of his students, namely Shaykh Salih al-Farfir, Shaykh Muhammad

49



Hashim al-Khatib and Shaykh Muhammad Suhayl al-Khatib, met in his
room after a lesson. A young student named Shaykh Salih Rumayh, whom
the Shaykh loved, was present. He asked Shaykh Badr al-Din to intercede
for all those present on the Day of Qiyamah. The young student said: “O
master! (Shaykh Badr al-Din), promise us, that the one who is saved will
not abandon his brother”. The Shaykh agreed to this promise and when
they were done, Shaykh Badr al-Din reminded them and said: “Don’t forget
that whoever amongst you is saved, must not abandon me on the Day of
Qiyamah”.

HIS APPROACH IN ENJOINING GOOD AND FORBIDDING EVIL

One of his students informed him about a prostitutes’ home that had re-
opened its doors. The student requested that the Shaykh reprimand and
address them in a harsh tone. This did not happen. Instead, the Shaykh
gave the student two gold coins, knowing very well that Id was close. He
asked the student to give the two coins to the lady in charge of the place.
He told the student to ask her to distribute the coins among the women
who worked for her as an ‘Id gift, on condition that they take a bath (ghusl),
perform two rak’ahs and supplicate for the Shaykh. When the lady did that,
the women wept loudly and some announced their repentance (tawbah).
Shaykh Badr al-Din’s wisdom resulted in a positive outcome.

In this regard, Shaykh Badr al-Din was very particular about the role
of women in society and regularly addressed aspects related to the way
they dressed, the way the public interacted at the public toilets, and the
responsibility people had in this regard.

SOME MIRACLES (KARAMAT) ATTRIBUTED TO HIM

Shaykh Mahmiid Rankiisi mentioned that he would question the Shaykh
about a certain issue that they were studying in some of the books. The
Shaykh would respond, saying: “Ask the author”. Shaykh Mahmud used
to respond: “He passed away a long time ago”. Shaykh Badr al-Din would
reply: “Don’t you see him next to you?”

He would frequently say to his students: “Do you hear the Prophet’s
response to your greeting when you greet him in tashahhud al-Salamu
‘alayka ayyuha al-Nabi wa rahmatullah wa barakatuh? (May the peace,
mercy and blessings of Allah be upon you, O Prophet)”

Shaykh Mahmud asked: “And does anyone hear that?” Shaykh Badr
al-Din replied: “There are people, if the Messenger of Allah is absent from
them for even a moment, they will die”.
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On another occasion, Shaykh Mahmud was in a group who was studyd
ing Sharh al-Radi ‘ala al-Kafiyah in Arabic grammar. Some of the seniors
suggested that he ask the Shaykh to substitute it with another text because
this text was long and they could not complete it. They asked Shaykh
Mahmud to make this request because he was the youngest. So, Shaykh
Mahmid suggested to the Shaykh that he substitute the book with another
one.he one they were studying was too long. He said they may die without
completing the book. Shaykh Badr al-Din responded: “Who said this? Iam
the last person to teach this book and you, O Mahmud, will be the last to
complete the book with me”. It was exactly as he had said. Shaykh Mahmad
was the last and only person to have completed the book with the Shaykh
over a period of four years.

Another incident involved Shaykh Mahmud al-Ashqar, who broke his
hand and it put in a cast. When the cast was removed, the doctors informed
him that gangrene had spread in his hand, so it would have to be amputated.
He told the story to Shaykh Badr al-D1in, asking him to supplicate (dua) for
him and to treat him using ruqiyah. The Shaykh smiled and informed him
that his hand would heal. Shaykh Badr al-Din placed his hand on Shaykh
al-Ashqar’s hand and recited for about twenty minutes. Shaykh al-Ashqar
returned home and woke the next morning with no pain or discomfort
in his hand. It was as if there had never been any gangrene and as if it had
never broken. He went to the Dar al-Hadith, where he met Shaykh Badr
al-Din and began kissing his sandals and jumping for joy. Shaykh Badr
al-Din merely said:

Allahu yuslihuka (May Allah rectify your affairs) and he was crying.
This took place in the presence of Shaykh Hashim al-Khatib and Shaykh
‘Ali al-Dagqr.

Shaykh Mahmud al-Ashqar related that on one occasion while he was
on his way to work in the market (stiq al-khayyatin), a thought crossed his
mind, namely which of the two scholars, Shaykh Badr al-Din or Shaykh
‘Abdul Hakim al-Afghani, was greater in knowledge and rank (piety). The
two scholars were in the Dar al-Hadith in rooms across from each another.
Shaykh al-Ashqar immediately diverted from his path and went towards
the Dar al-Hadith. When he entered, he found the two scholars standing
at their rooms, each pointing at the other.

Statements attributed to him

Shaykh Badr al-Din encouraged the acquisition of knowledge in its broader
sense, which included subjects like mathematics, astronomy and other
languages. In fact, he said: “Indeed, learning anything that will contribute

51



to the advancement of the Muslims is compulsory”. In this regard, he was
once asked about travelling to Europe to study those subjects that may
benefit Muslims or spread Islam. He responded and said that if that was
the purpose, it was compulsory to do so.

He was a true example of the following saying by the ulama: “Whoever
acts upon what he knows, Allah will teach him that which he never knew”.
He told his students: “Hadith is not studied only to be memorized, but to
be practiced”. He also said, “A person is not considered to be one who holds
to the Quran and Sunnah as long as he does not intend to act upon it”.

He said further: “Do you know what it means to be a learned person
(‘alim)? The ‘alim is one who regards himself as incapable of anything,
turns his attention to Allah, and speaks fulfilling the command of Allah.
Allah honours the alim with an opening (fath)”. “Verily, sadaqah is for the
poor and the destitute” (Sarah al-Tawbah, 60).

The majority of scholars are of the opinion that it is permissible to act
on a weak hadith, especially in matters relating to establishing virtues,
(fad?’il) and to use it as a means of encouragement or to warn people against
something. However, it may not be acted on in matters relating to that
which is lawful and unlawful (halal and haram). Shaykh Badr al-Din was
of the view that a hadith is usually regarded as weak because of its chain
of transmission and not because of its text. So there is no harm in using it
to admonish others and to take heed of its warnings, thus benefiting from
it, provided the following two conditions are met: Firstly, it does not go
against a ruling established by an authentic hadith or a well-known ruling.
Secondly, its wording is not attributed to the Prophet Muhammad.

Shaykh Badr al-Din revered teaching the din and even taught on the
day of ‘Id. When questioned about it, he merely said: “This is Id! This
is ‘Id!” (referring to the teaching). Shaykh Mahmud Rankasi visited the
Shaykh in his last days when he was very weak and ill. Acting on doctors’
instructions, his family did not permit many visitors, and no one was al-
lowed to read a text to him. Shaykh Mahmud said that the Shaykh would
drag himself into a sitting position. Shaykh Mahmud informed him that
his family were unhappy about this, so he said: “If I abandon the lesson,
I get sick. When I read I feel better. Do you want me to get sick? So don’t
stop him from the lesson”

A number of prominent ulama like Shaykh Muhammad al-Makki al-
Kettani and Shaykh Abu al-Yusr ‘Abidin listened to him and conveyed what
he said. They said, “He encouraged the acquisition of all forms of knowledge
including other languages. He acted on weak hadiths, provided that the
conditions were met, and provided that it was not fabricated (mawd@’). He
held the view that the books of hadith and sham&’il are not merely read for
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barakah, but to be acted on. If they are not, then the very knowledge will
be a proof against the person.

He also said that the zakah of knowledge is to act upon it and to pro-
mote it among the people. The door of ijtihad is open, but only for people
like Imam Abu Hanifah, Imam al-Shafi’i, Imam Malik and Imam Ahmad,
not for people like us. Whoever is like them, will reach what they have
reached, while whoever makes a claim to that which he does not have,
will be proven false”.

In order to obtain abundance in one’s home and in sustenance, he ad-
vised one to read:

/;‘L\
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Allahumma aslih dini wa wassi’ li fi dari wa barik Ii fima razaqtani

“O Allah! Correct the affairs of my religion and expand my home
for me and bless me in what you have sustained me with”

Or in another narration

237
\
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Allahumma ighfir Ii dhanbi wa wassi’ Ii fi dari wa barik Ii fi rizqi

“O Allah! Forgive my sins and expand my home for me and bless
me in my sustenance.”

Shaykh Badr al-Din believed that the key to the Muslims’ victory over the
French was in verse 200 of Surah Al-‘Imran:

o) 151 5y 51yl 5 1y o ol a1 e
3ol
“O you who have iman, be steadfast, be supreme in steadfastness,

be firm on the battlefield and have taqwa of Allah, so that hopee
tully you will be successful”

Ya ayyuha aldhina amanii isbirit wa sabirt wa rabiti wa ittaqii
Allah la’allkum tuflihiin
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The ‘ulama’s reverence for him

Shaykh Musa Kazim (d. 1920 CE), the senior scholar of Turkey, said: “He
is the pivot (qutb) of the Muslim world”.

Shaykh al-Sayyid al-Kabir al-Kettani (d. 1909 cE) said: “For the last 500
years there has been no one like him”.

The mufti of Egypt, Shaykh Muhammad Bakhit al-Mut’i (d. 1354 AH
(1935 cE)) said: “If he were in Egypt, then the scholars would have carried
him above their heads” When he met the Shaykh in Damascus, he said,
“You are here in Syria where they don't realise your worth. If you come to
Egypt, the entire country would boast about you and the ulama of al-Azhar
will study with you”.

Shaykh Muhammad ‘Ashiq Ilahi Mirathi (d. 1360 AH (1941 CE)) described
him as a qutb and the light/sun of guidance.

Shaykh Salih al-Farfar (d. 1407 AH (1986 CE)) said: “People have not seen
anyone like him. And it is seldom that someone like him can be replaced.
It is indeed true what some have said: ‘He exhausted those after him?”

Shaykh Muhammad Kamil al-Qassab (d. 1373 AH (1954 CE)), the head of
the Jamiyatul ‘Ulama of Damascus, said that he had travelled the Muslim
world, visiting countries like Egypt, India, Yemen, and different parts of
Syria and Iraq. He had heard the lessons of the ‘ulama, but had never heard
anything like Shaykh Badr al-Din’s lesson.

Shaykh Muhammad Sa'id al-Hamzawi al-Husayni (d. 1978 cE) said that,
for a long time, Damascus had not known anyone like him, whether from
amongst the ‘ulama or from amongst the sufis. Therefore, everyone obeyed
him - the men and women, the general population and its leaders, and the
young and old. A mere indication from him was like a word, while a word
from him was a ruling, and a ruling was received by the people with delight.

Shaykh Muhammad al-Makki al-Kettani (d. 1393 AH (1973 CE)), the
son of the renowned scholar and muhaddith, Shaykh Muhammad ibn
Jafar al-Kettani, said that his father invited Shaykh Badr al-Din and some
of his students to their home for a meal. When the meal was over, Shaykh
Badr al-Din wished to make wudi and stood up but was unable to find his
sandals. Shaykh al-Makki was shy and uncomfortable when he saw this,
so he went to ask his father about the sandals, only to find him wiping one
of the sandals, with the intention of acquiring barakah, while his wife was
doing the same with the other sandal. He returned the sandals to Shaykh
Badr al-Din after he had requested all his children to do the same.

Another incident was related by Shaykh Sa'id al-Halabi (d. 1367 AH (1948
cg)) about one of his outstanding students, Shaykh Muhammad ‘Abidin,
the author of the famous Hashiyah. He said that while Shaykh Muham-
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mad was teaching in Jami’ Bani Umayyah, he would suddenly stand, sit,
stand, and then sit after a while and continue the lesson. When the class
was over, the students asked him about his conduct. He said that while he
was teaching, Shaykh Badr al-Din’s son passed by and he was too ashamed
to sit, so he stood out of respect for him. When the son returned after a
while, he stood again. He did this out of loyalty to his father as it was the
least he could do as a sign of respect for the family.

The famous Moroccan scholar, Shaykh Muhammad ibn Ja'far al-Kettani
(d. 1927 cE), praised Shaykh Badr al-Din in the following two lines of poetry:

S e b oeﬂb*.i
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oy O yanldl oy
Li Badr al-Din fadl laysa yukhfa
tudi bihi al-layali al-mudlahimmah
Yurid al-hasidian li yutfiihu
wa ya’ba Allah illa an yutimmahu
Badr al-Din has virtue that is not hidden
It illuminates the dark nights

The envious people wish to extinguish it
And Allah wishes to complete it.
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Conclusion

There is no doubt that the ummah will always face trials and challenges.
However, it is by virtue of the grace and mercy of Allah 2 that there will
always be individuals who renew matters of the din and restore some of
its former glory. Shaykh Badr al-Din did not call people to rebel or revolt
against the Ottoman Empire, which was at its weakest. Instead he called
towards correcting the wrong and offering advice to the leaders with spe-
cial attention to Islamic religious knowledge. Shaykh Badr al-Din was a
true manifestation of the verse in Sarah al-Baqarah: “And fear Allah and
Allah will teach you.”

Anyone who looked at the Shaykh’s life would think that, as it was
confined to his home, the masjid and his room at the Dar al-Hadith, his
thoughts and perceptions did not transcend these boundaries. However,
anyone who really knew and studied his life closely, would soon realise that
his thoughts were with the Muslim world, which was, to an extent, depicted
in his walks in the market place and the alleys of the city.

He was a man who fulfilled the role of an entire community, thus it
is befitting that he was described as: “The new moon that rose in an era
of darkness, stagnation and trials” Shaykh Badr al-Din personified the
meaning and spirit of Islam in all its spheres and revived the din in the
hearts, minds and lives of people. There is no scholar in Damascus except
that he is a student of his student. His legacy continues to live on through
his students and their legacies.
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